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CHAP. L 


anity, to obſerve with what a ſtrange Partialiry ſome behave 

themſelves in the management of their Controverſies; in 
which they ſhew themſelves fo blindly wedded to their own Fattion, that 
they ſeem heartily to wiſh that all other-Chriſtians would renounce their 
Chriſtianity. And hence it is, that ſince they cannot perſwade us to join 
with them, they endeavour, all they can, to prevail with us abſolutely to 
renounce the Faith and Religion of Chriſt. Our common Faith is at- 
rackt by Atheiſts and Deiſts on the one hand, and Hereticks and Enthu- 
ſiaſts on the other: ; and theſe men, -inftead of defending ir againſt ſuch, 
firike in with them, and take up and enforce their Arguments. 

This is the deſign of the Proteſtant Plea for a Socinian,written by a R.C. 
which endeavours to perſwade all Proteſtants to turn Socinians: andis in 
efle&'to fay to them, Since you will not be of our FaCtion, pray renounce 
the Trinity in the Godhead, the Divinity Gz SatisfaCtion of our Saviour,&c. 
which is a very charitable deſign in a pretended Catholick : and ſhews 
what want of Arguments there is amongſt ſuch Diſputers, when they are 
forced to uſe ſuch deſperate methods of reaſoning. The methods ſome 
uſe to ſupport the Infallibiliry of their Church is yer more deſperate; I 
mean theirs, who uſe all poffible endeavours to ruine the Authoricy of 
Seriptures ; except we will build it on the Roman Infallibiliry ; which is 
to perſwade, as much as in them lies, all that doubr of that Infallibili- 
ty, that is, four parts in five of Chriſtians, to rejet the Scriptires, and 
turn Atheiſts or Deiſts. By the like deſperate atremprt ſome endeavour - 
to defend Tranſubſtanriation : and uſe all their Wir and Skill ro make the 
Trinity and Incarnation ſeem as abfurd as it: which is very uncha- 
ritably ro give Premiſes to weak or prejudiced people, whence they will 
probably infer, that all three are alike falſe. "T's cafe to give innumerable 
examples ot their proceeding in this miſchievous deſtruſtive way : and 
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nothing is more common, than to find them turning themſelves into all 
ſhapes, perſonating men of the moſt wicked Principles, and enforcing 
their Arguments. Thus the former Author aQts a Sociniav, the Author 
of the ſingle Sheet a&ts the Seeker; the Compiler of the Letter from a 
Diffenter to a Church of England Man afts a Noncouformiſt : the Author 
of Pax Vobs a Latitudinarian. And generally their Arguments tend ra- 
ther to juſtific Athciſts, Deiſts, Schiſmaticks and Hereticks, than to de- 
fend themſeives. 

S 2, We have a freſh Example of this in a late Paper which pretends 
to ſhew the Vanity of this Opinion, That every mans Senſe and Reaſon u to 
guide him in matters of Faith; but it endeayours in carneſt to ſhew that 
Chriflianity dares nor ſtand the Teſt of Senſe and Reaſon; that all Re- 
ligions have cqual pretences to them, and that we muſt either take our 
Religion without examining it, or never expect to arrive at any certainty 
in it ; which is ſo enormous a Scandal and Blaſphemy againſt our Rea/ona- 
ble Service, that I know not if any Heathen ever vented a greater. And 
if the Author could be ſuſpeed to deſign any thing, we might juſtly con- 


clude, TATE ro undermine Chriſtianity. Burt the beſt of ic is, that 


we may ſce from this, that he was not guided by Senſe and Rea- 
ſon when he forfook our Religion, and that qur Cauſe: muſt ſand or fall 
with theſe by his own Confeſſion. . The truth is, he gives us reaſon to 
ſuſpect that he is conſcious to himſelt, that he has been bafiled by theſe 
in his. late attempts to juſtifie his New- Church: and therefore he de- 
. clines their Judgment. His Anſwerer put it home to him twice, to tell 
us, by what other Faculties beſides Senſe and Reaſon a man ſhould 
chooſe his Church or Religion, and we may well believe him poſed by 
the Queſtion , ſince he has not given any. Anſwer to it. He was of 
another Religion, and now is a R. C. Either he changed without choo- 
ſing, or he choſe without Senſe or Reaſon ; and. now, to juſtifie himielf, 
he would fain perſwade others to uſe the ſame irrational method. If he 
can prevail with the world, to abandon their Senſe and Reaſon, I con- 
| feſs, he has gone a great way to make them R. C. for theſe are the prin- 
cipal obſtacles lic in their way ; and no man ever fell out with theſe, that 
did not believe they were againſt him. - One thing in his Paper deſerves 
Commendation; which is, that it is excellently ſuited to the Deſign, and 
there is as little Senſe or Reaſon in it, as he would have men ule in the 
Choice of their Religion, 
s 3. The beſt cffeCt bis Paper: can have, is, to put us on ſhewing how 
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far Proteſtants "make. Senſe and Reaſon their Guides in mattcrs 
of Faith, and that will appear in theſe following Propoſitions. 

i. It is to be granted, that we have ſome Faculties and Powers in our 
Souls, whereby we judge of things, and manage the affairs of Lite. 

2. Theſe Faculties are only our Senſes and Reafon, I may confidently 
a/ficm this, ſince the Author of the Paper which I Anſwer has not been 
able ro ſhew any other, though pur to it by two ſolemn and publick 
Challenges in Print. Now though we find many ImperfeQtions in theſe 
Faculties, yet having no other Power or Faculty in our Souls whereby to 
-orret them, nor any other to which we may truſt,we are obliged to be- 
licve that they will not deceive us when we have as far, as we can, care- 
fully, modeſtly, and with Invocation of Gods aſſiſtance examined things 
by them ; and therefore in ſuch things as come under their Cognizance 
every one may be aſſured, that when he thus uſes them they will nor 
deceive him, gr if they ſhould deceive him, God will not impute thar - 
miſtake to him as a Crime. 

3. By theſe Faculties we diſcover this World to have had a beginning, 
and that beginning not to have been from Chance, bur from a Wiſe and 
Powerful Being, whom we call God. 

4. As God ,makes uſe of our Senſes and Reaſon only to diſcover his 
Being to us; ſo he uſes theſame, and no other Faculties in us todiſcover 
to us his Will : Whether that Will be made known by Nature or poſitive 
Revclation.All Revelation therefore,as well as natural Knowledge,ſuppoſes 
our Senſe and Reaſon, when rightly imployed and allowed tofatifie them. 
ſelves by a due Examination,to be certain,and ſuch as cannor deceive us. 
And fince theſe Faculties are weak, and we find by Experience that they 
are not able to diſcover by their own natural ſtrength the means of our 
happineſs,or contrive ways to compaſs it ; we ought to believe that God 
will ſupply their natural defets by the aſſiſtance of his Grace, if we 
humbly ask it of him, and uſe all means preſcribed by him to atrain it. 

5. This certainty of Senſe and Reaſon is ſuch, that God has: for our 
own particular concern given us no other-final Judge in the moſt impors- 
rant affairs of Life, Government and Religion. I have no other final 
Judge to determine for me, whether I ſhall believe that there is a God, 
but my own Senſe and Reaſon ; nor have I any other final Judge to de- 
rermine whether God has a Church on Earth, or which is that Chyrch 
beſides them. Nay which is a Demonſtration of this Truth, our Sa- 
viour appcaled to no other Judge whether he.was the Meffas. but to eye- 
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ry private Man's Senſe and Reaſon; we have no other means to diſcover 
who ought to govern us, or to diſtinguiſh our Governour from another 
Man, but by our Senſe and Reaſon: and in all the important affairs of 
Life, the Judgment and Information of other Men may ſerve to aſſiſt and 


| help our Senſe and Reaſon; bur theſe muſt whether we will or no paſs 
the laſt and determining Sentence for us. And ſince they mult be truſted 


in theſe great affairs,we may ſecurely depend on rhem in the leſſer : And 
it is plainly at our Pcril, if we miſtake through Prejudice, Paſſion, or 


want of Examination. 


6. God has left us his Will for our Inſtruftion, with ſufficient plain- 
neſs to thoſe who will uſe all proper means to underſtand ir, in thoſe 
Books he has cauſed to be tranſmitted to us, which we call the Bible. 
The Contents of which Books being at firſt revealed to Men, and the 
Books conveyed to us by the means of our Senſes and Reaſon, are like- 
wiſe to be underſtood and interpreted by them,at leaſt, no meaning oughc 
to be put on any Word or Sentence in them, Which is contrary to either 


—— 


the Bible. 


. . Senſe or Reaſon: for we are:more certain of what we See, and Hear, and 
know on due Examination, than we are of the meaning of any place in 


7. There are many things that do not immediately fall under the 
Cognizance of our Senſes or Reaſon ; but we come tothe Knowledye of 
them by the Information of other People, and what.we thus know by 


the Information of other People, we are ſaid to believe. 


8. In this caſe our Senſe and Reaſon are Judges of the poſſibility of 
the thing related to us, and likewife of the credibility of the perſons 
that informs us. If therefore the thing appears to have nothing impoſ- 
ſible in it ; (that is, if it do not contradi&t our own Senſe or Reaſon,) 
and the perſon that informs us be Credible ; (that is, Knowing and Ho- 
neſt,) Senſe and Reaſon tells us, that we ought to believe them. Whence 
it appears that Faith is founded upon, and ſuppoſes the Truth of our 
Senſes and Reaſon. And though we are not able to judge always of the 
Reaſon of the 7hing we believe, yet we ought to be fatisfyed that it is 
not contrary to our Reaſon and Senſes, and we ought to have good Rea- 


ſon to believe it. 
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9. The Articles of our Faith have nothing in them, that upon full 
* Examination contradits our Senſes or Reaſon ; and the Perſons who 
revealed them to us were moſt credible, and fuch as our Reaſon aſſures 


us ought to be believed : Therefore we ought to believe the Articles of 
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our Faith, though they fall not under the immediate Cognizance of our 
Senſe and Reaſon. 

10. As God has tranſmitted to us his Will in Writing, ſo he appoint- 
ted a certain Set of Men to be publick Teachers of what is contained 
in thoſe Books: and theſe Teachers are the Governours and Biſhops of 
the Church, whom God has promiſed to aſſiſt and preſerve, as long as 
they Love him and keep his Commandments, John 14. 15. 

11. Theſe Governours have as much Power to interpret and apply 
Scripture, as Kings and Magiſtrates have to interpret and apply the Laws 
of Nature ; and every one ought to be Dutiful and Obedient to them at 
his peril : which is all the Security Princes have, or can have of the 
Obedience of their SubjzeAs. He that values not his Life, or is fo cer- 
tain that his Governour commands him what he ought not to obey, that 
he darcs venture his Life on it, needs not fear the Power of the Magi- 
ſtrate: And fo likewiſe he who values nor his Soul, or is ſo certain that 
his Spiritual. Governour commands | him what he ought not to obey, or 
teaches him what he ought not to believe, that he dares venture his Sal- 
vation on it, needs not fear the Power of his Biſhop. And as every Man 
is a Judge, whether the Laws of his Country require any thing contrary 
to the. Laws of God or-Nature ; -and muſt obey or not obey, as he is 
perfwaded. in this mind : So every one is to judge for himſelf whether | 
the Governours of- the Church, whereof he is a Member, require any. 
thing. contrary to the Laws of God or Nature, or impoſe any Article con- 
trary tothe Chriſtian Faith,and muſt at his Peril Obey or Believe, as he is 
perfwaded in. his mind : If he diſobey, or disbelieve any thing required 
by his Governours when they are in the right, it will be no excuſe before 
God to ſay he was miſtaken; and it will as little excuſe him, if he obey, 
or believe any thing againſt the Chriſtian Law or Faith, to fay his Go- 
vernours required him to do it. The reaſon is plain, becauſe it is only 
the Law of God that obliges us to obey or ſubmit ro Governours ; 
and the ſame is the rule and meafure of that Submiſſion : and therefore. 
we muſt know that Law before we ſubmit to them, and thar in ſuch a 
degree that we muſt regulate our ſubmiſſion by it, except we have a 
mind to contradiCt the Apoſtles rule of obeying God rather then Men. 
It concerns therefore every Man as he tenders Nis Salvation to ſtudy and 
underſtand the Law of God, and to examine his Faith and Religion with | 
ſuch diligence, ſeriouſneſs, and impartiality, that he may be able before 


God to vouch his Sincerity ; he who doth ſo, and none clſe is excuſable 
before God, if he miſtake. CHAP. 
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CHAP. II. 


L Jing premiſed theſe, it is very caſie to Anſwer this Paper, in 

which there is not one Argument againſt our being guided by 
Senſe and Reaſon, bur is obviated by thus ſtating and declaring our 
Dottrine : And had not the Author a great Confidence that none of his 
own Party read our Anſwers he could hardly be ſuppoſed to have had 
the Face to publiſh theſe things anew, after he had received a par- 
ticu'ar Anſwer to every one of them more than once, without taking the 
leaſt notice of thoſe Anſwers. If it were neceſſary, I could point out the 
page and line, where he objefted the moſt material things in this Paper 
thrice before, and where he was anſwered. If thoſe Anſwers were de- 
teCtive he ought to have ſhewn-where that defeCt. lay: But he : knew 
very well, that the partiality. of - his-- own - party, .who :. read” on- 
ly what is written on one fide, ſecures him from a Diſcovery ; and 
hence he has the Confidence to obtrude the ſame. things again and 
again on the World, as if no body had ever given him an Anſwer. 
And now .he objeQts them the tourth time, they are -as looſe and undi- 
geſted, as if they had never paſt his thoughts before; :infomuch; thar 
it is a harder task to range them in Order:than Anſwer them. ' 1 will 
bring them to the beſt method I-can, which I think is this. 

$ 2..Firſt ro conſider what he ſeems to deſign for. Arguments'to. ſhew, 
that every Mans Senſe and Reaſon is. not to guide him'in- matters of 
Faith. mn 3208 

2. The Anſwers he gives the Proteſtant Arguments for Senſe and 
Reaſon. 

3. The ObjeQions againſt our Retormers. 23/2340 

And 4. His Apology tor his Roman Catholicks and Church: + : 

His firſt Argument to ſhew that every Mans Senſe and Reaſon is not 
ro guide him in Matters.of Faith, is from St. Auguſtines Book de /tili- 
tate.Credendi, which he wrote -againſt the Manichees::: Which Book, I 
rake it for granted, this Gentleman never read, ſince; he:ſo grofs|y mi- 
ſtakes and miſrepreſents the deſign of it ; which is not ro ſhew. the 7- 
capacity of moſt men to diſcern betwixt true Reaſon and the Appearance of 
it ; and how Chriſtians are therefore bound to believe one Holy and Apaſto- 
lick Church, as he would perſwade us, But it is to. prove againft the 
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Manichees', that. we are obliged to believe many things that we never 
ſaw: and that the Manichees, who laugh at the Catholick Chriſtians for 
aſſerting this, aCted againſt the Ditares of their Senſes and Reaſon. But 
that St. Auguſtine teaches us to believe one Catholick and Apeſtrlick Church, 
or any Authority whatſoever, againſt the Diltares of ouc Senſes or Rea- 
ſon; or further than theſe tell us that we ought to believe, is one of 
the Flowers of this Paper, that is a downright falſhood. 

But ſuppoſe St. Auguſtine had taught us ro believe one Catholick and 
Apoſtolick Church againſt our Senſes and Reaſon ( which is manifeſtly 
falſe,)whar is this againſt Proteſtants, who embrace all that rhe Carho- 
lick Apoſtolick Church teaches, and reje& the Innovations of the Church 
of Rome, meerly becauſe the Catholick Apoſtolick Church did not teach 
them? Muſt he not have a large ſtock of Confidence, that dares pre- 
trend, that the preſent Catholick Church (not to ſpeak of the Apoſtolick) 
taught the Popes Supremacy, half Communion; Purgatory, Indulgences, 
Seven: Sacraments, Prayers in an unknown Tongue, or Tranfubſtanria- 
tion, when the Reformation began ? 

The much greater: part of Chriſtians never believed or taught any 
thing of theſe : and he knows very little of the World, that muſt go to 
O-Brazeel, the Iſle of Pines, or New Atlantis, to find theſe Catholick 
Ghriſtians as this Paper would perſwade us. 

-.: $3. His ſecond Argument is from our Saviours ſaying to St. Zhomas, 
Bleſſed are they who have not ſeen, and yet have believed, John 20. 29. Ic 
is hard to ſay how this makes againſt every mans Senſe and Reaſon be- 
ing Guides in matters of Faith. I wifh the Author would do what per- 
haps he never did-in his life, chat-is, ptit his Arguments in form, and'ſee. 
how they would. agree with the Rules of Reaſoning, before he put them 
in Print. This Argument, if it be'any thing, muſt be thus; He is bleſ- 
ſed that believes, though he have not ſeen our Saviour : therefore every 
mans Senſe.and Reafon is: not\to guide him in matters of Faith. Bur a 
Proteſtant wilttell him, that his Senſe-and Reaſon oblige him to believe 

many things which he never faw, and the manner of whoſe being he can 

by no means comprehend; and therefore he may be guided by his Senſe 

and Reafon :.and notwithſtanding that,' nay, the more probably be one 

of the bleſſed char have not: ſeen, "and'yet have beheved. $4 

$ 4. His third Argument is from Rufffrus, 7. x.c. 3. where we are told 
of a Philoſopher, who diſputed in the'Council of Nzce, and was convinced 
by.a.plain ſimple man, who recited his Belief, and asked the Philoſopher 
3% Y +t B if 
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if he bclicved it : therefore, every-man is- not. to be guided by his 
or Reaſon. PN * TIRES Toy 9/5 

Now to this I anſwer, That all that the plain man did in this caſe was, 
to put it home to the Philoſophers Conſcience, and oblige him to give a 
dire anſwer,whether he believed the Chriſtian Faith ? to which Queſtion 
ſo pur, the Philoſopher anſwered, that he did believe it. Whence we may 
conjecture that the plain man perccived-that the Philoſopher did nor be- 
lieye himſelf when he oppoſed Chriſtianity ; and therefore the plain man 
put the Queſtion to him, which touch'd his Conſcience, fo that he durſt 
not any longer deny his Conviction, or teil a Lye before that venerable 
Aſſembly. , Now it we take the Story thus, it makes .nothing againſt a 
mans being guided by his Senſe and Reaſon. For it was the Philoſophers 
Senſe and Reaſon that convinced him of the Truth of Chriſtianicy, though 
the plain mans Queſtion touch'd his Conſcience, and obliged him ro own 
that Conviftion. Burt if, we imagine that, the. plain. recztal of the Faith 
did by the inward Operation of the Holy Ghoſt.on his Heart convince 
him at that very inſtant. I anſwer. either every man i to expect fuch 
an inward Operation, or he is not to expett it: if he is to expett it, 
why doth not this Paper ſet down the Creed ; and: leave it' to 
the Holy Ghoſt to convince men,.. without. croubling them with-theſe 
pretences to Reaſon which he, here offers 2 | If every man is not to ex 
peCt ſuch an Operation from Gods holy Spirit, why is this miraculous 
Converſion made a Precedent for the generality of .men?. or. how comes 
this Example to prove that, Sey/e.and ' Reaſon, which are the uſual means 
Gods Spirit uſes.ſor our Conyition, are vain, and.no:; fit Guides > But 
laſtly, ſuppoſe the Bevieyy of the Chriſtian;Faith did convince :this:Philo- 
fopher. Ir is to be conſidered, that this was the plain, fimple and moſt 
reaſonable Catholick Faith, that comaingd-in itnothing contrary ro Senſe 
or Reaſon : nothing that looked like an Artifice or Inſirument of Ambi- 
tion or Gain ro-the Proſeſiprs : and no wonder. if ſuch: a Faith, delivered 
by. a Conſcilor, had a mighty influence: on: reaſonable honeſt men: If 
Chriſtians had been content with ſuch a, Faith, it is' prabable they had 
been much more numerous and paited this day. But-the Faith delivered 
by the plain man, and received by the Philoſopher, will-not farisfic our 
pretended Catholicks.;. They, malt agdg.to their Kaith the. gainſyi Articles 
. of Purgatory and Indulgences, the abſurd-Dadine of Tranſfubſtanciation, 
the ambitious DoCtrine of the Supremacy of; the Church and Pope of 
Rome, and an univerſal Approbation. of ajl their abſurd-and ridiculous 
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Pradtices and Conſtitutions. And = aſter all, if they will but prove 
that they yecezved thee from Chriſt, or his- Apoſtles, we will be ſilent. 
Bur there' needs no other Demonſtration, (whatever this Paper pretend) 
that they have not delrvered whar they received, than the Faith recited 
by the plain man-in that Council, which had not one of the 7rext Articles; 
theſe were then unknown to the World, much leſs were they believed to 


» $ 5. His fourth Argument to-' prove the vanity of rruſting Sexſe and 
Reaſon to guide us in Matters of Faith, is from the praQtice of wiſe Pro- 
reſtants i» matters relating to their Temporal Eftates, in which they are 
not uſually very confident of- their own Reaſon, but in matters of Faith' not 
obvious to Humane Sekſe or Apprebenfion + tu flirange how every one thinks 
it his wiſeſt courſe'to follow his own Judgment of Diſcretion. Now if Pro- 
reſtants be ' generally taught not to truſt their Judgment of Diſcretion 
ſo much in'mattersot Faith, which are-not obvious to'Humane Senſe as 
in- marters of their Eftars;' then'ehBObjedtion will appear to be a meer 
falſhovd and ſlafder'” ind his remark of cher being Jo difident of their 
own 'reaſos and ſo apt to ſubmit to other Mens advice about the ſecurity of 
their Eſtates, ana weelatent in matter of their Souls will fall under the 
fame Cenſiee ard Walt bd added/to his many other miſtakes in matrer 
of Fatt: Now to*thake this wppear; lot we obſerve, 

' Firſt,, That 'PrdiEſtakts/pentrally/ are not very confident in Matters of 
Faith, thar are not obvious to Humane Senſe ; and therefore they take 
1t very ill of RomanCatholicks'when they po abour to parallel! che dif- 
ficuſries thar'0ecte in the "of the Trinity (Which is 2 matter of 
Faith not 6bvi6us to'Huniatie Senſe) with the Abſurdities of Tranfub- 
Ntantion; which-is a riiatrer obvious, 'nay contraty ro Humane Senſe, /- 
and therefore can be no matter of Faich': "and rheir uſual Anſwer in this 
caſs, is; that they are obliped to believe honeſt and knowing Men con- 


cerning plices' and things rhey never ſaw; but if all the World ſhould _ _ 
Swear to them a thing contrary totheir ownSenſes and continual expe- 7;,// 
rience, they would not think themſelves obliged to believe them, which -----£, 


is the very difference between the Trinity and Tranſubſtantiation. 

+ $-6: But ſecondly, 'when a Protcftant goes to a Lawyer he carries his 
Judgment of 'iſcrerion alofg'with him,as well, or rather more than when 
he poests x Divine';/and does not look on himſelf obliged blindly to fol- 
low any Marys Advice: It he ſhould,he knows thar he might fall into aPre- 
munire,or under the Cenſure of the Law;and that it would be noexcuſe or 

| B 2 ſ2. 
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ſecurity for him to' plead that he followed the DireQion of his Lawyers: 
The Court wou]d Over Rule that, PJea,;and- tell him that -the Law ſup- 
poſes that he ought to know, his Duty. :-and- therefore every Lawyer 
who would have his Client truft him, gives his Opinion, together with 
the Reaſon and Laws on whichit is founded, and the Client is leſt to his 
Diſcretion to believe or follow. it. If a factious, intereſted, or ignorant 
Lawyer ſhould advice a Man to Rebel againſt his Prince, or to Burn his 
Evidences for his Eſtate;or never look into,or not plead them ; he would 
be lookrt on as a Foo), who would follow: ſuch advice; - And the Caſe is 
the ſame between a Man and his Spiritual Guides, i.any. matter of doubt: 
they are bound to give. their Opinion, and.their Realens ;.but- if our. of 


tgnorance, Intereſt, Prejudice, or Faction,ahey-adviſe,a. Man contrary to - 


the Chriſtian Law, or Faith-; their adviſing wil ao-\more excuſe' us 
before God , if we blindly follow them. than « che. Opinion of ſuch 
Lawyers will excuſe us. befere a Temporal:Judge; | And the Reaſon is 
the ſame,! we are;as much,obliged xg know the \Divine-Laws and Faith, 
as the Laws of our Country-:; Andiic is wilful Ignorance, i jf' by 'the per- 
ſwaſion of any,. or by ttuſting,to.the judgment, of Any. We violate them. 

$ 7. But thirdly, Neithex Proteſtants nor... R; Gis think it any immo- 
defty to. believe themſelves .jn a;Matter inbey.cortainly know. though 
Judge, Jury, and Witnoſſd6;,nay and: a Parliatyert. have determined :a- 
gainſt them.: If 'all the, World ſhould determing,a'Man'to be guilty of 
Murther that knows himfelf Innocent, hej would; abt 1think: hinifelf, oÞli. 
ged to believe them, . Nor doth any teaſonable:Man-blame a perſon-for 
vouching his. Innogeney,.; though: never-ſofolemyly; condemned, >: 1t-all 
the World determines Cauſe againſt: abe plainclaws ef:Nature, no body 
thinks himſelf obliged to concur with,the common Opinion : and Men 


generally are ſo far. from thinking themſelves-ebliged' to this, that;bn the 


contrary they wait till they. cap bring; their Cauſe, to.a new Hearing: be- 
fore more fayourable Judgesi; ang: they often: obtain ia-Reverfiqn et- the 

former Sentence, after many Juries, Judges,:: nay :and Parliaments have 
determined againſt them. And then, why' ought.not Men to be, allow- 
ed the ſame Liberty in Religion 2- And-what ; more immpdeſly -is- there 
in truſting ones ſelt, in what he feels, - and ſees;/and knows!in,mattcr of 
Religion than. in matters of Property; though partial,of:ignorant Judges 
have determined againſt him. More, eſpecially ;this Liberty may jultly 
be challenged when thoſe Judges-do'declare before hand, :thar. they will 
not be guided by Senſe and' Reaſon: ; 


s 8. His 
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. $8. His fiſth Argument to ſhew the vanity of every Man's Senſe and 
Reaſon being Judge in Matters of Faith, is, that the Opinion of theſe is 
the root of all Schiſm and. Herefie, and that unleſs they are governed by 
the Grace of God, that u, with Humility and Charity, they run as natural- 
ly into Schiſm, Eerefie and Rebellion, as a Cockatrice Egg into a Serpent. 
To which I Anſwer, that if we ſuppoſe this true, yet it doth not ſhew, 
that we are not to be/guided by Senſe and Reaſon : On the contrary, it 
rather ſhews that theſe are our Guides, whoſe Corruption will be moſt 
fatal to'us ; and therefore we ought ro be careſul, leſt we ſuffer Preju- 
dice, Paſſion, or Intereſt to corrupt theſe Guides given us by God. 

' But ſecondly, I will diſcover a ſecret to.this Gentleman, which perhaps 
he did not know before ; and-that is,-whoever follows the Guidance of 
Senſe and Reaſon'in good earneſt, .can never want either Humility, or 
Charity: Nor can. we expett a preater benefit, from the Grace of God in 
this Life than to follow. thefe Guides without declining in. any thing 
from Them. | bs its | 

Ss 9, But ;3. His afficming the- Opinion of our own:Senſe and Reaſon to 
be the Root of all Schiſm and Hereſie, is a palpable miſtake in matter of 
Fact ;. ſince the preateſt: Schiſms and Hereſies that have been in the 
World, haye proceeded. from.other Originals; that is, from Intereſt, 
Paſſjon, and Ambition. . Diotrephes made a Schiſm, not becauſe he had 
a great; Opinion of his own Senſe ang Reaſon, but becauſe he loved the 
Preheminence. Simon Magus began the firſt Hereſie in the Church, nor 
becauſe he had a preat Opinion of+his own Senſe or Reafon;; ,(4or he 
Knew himſelf ro be; an Impoſtor, and was felf- condemned :)- But becauſe 
he would be the head, of, a Party, and-Rival our Saviour,'' The:like may 
tay be ſaid of Mahomert : Who, next to this Gentleman and: his: Parti- 

Zans, ſeems to haye had the greateſt enmity to Senſe and Reaſon, andto 
have taken the greateſt care ta recommend an implicite Faith :and blind 
Obedience. "The fame may be ſaid of moſt great Ringleaders: of. Fatti- 
ons, Schiſms and; Hereſies. ;Where-one of theſe have been engaged by a 
great Opinion of their own Senſe or Reaſon ; ten have been engaged by 
Tatgreſt, Ambition, or Revenge.: So jar. is the Writer of this Paper from 
aſlgning the ue Root of all Schifms and Hereſies. FT LEURS 

9 ro., But. 4. The true reaſon, of the oppoſition Chriſtianity mer in the 

World,and that it ſtill meers, is impurable to nothing ſo much as to Mens 
Lazyneſs, Prejudice, and Diffidence of their own Senfe and Reaſon. Men 
were, and. are. unwilling to allow it .a fair Hearing: it would coſt them 
r20 
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too. much pains'to examine it impartially : and when they have done it 
they dare nor reuſt their own Senſe and Reaſon, apainſt the Authority of 
their Governours; the Senſe 'of their Teachers, the Prqudices of their 
Birth and Education, and Religion of their Foretathers and Country. 
It Men would lay afide their value for theſe, and prefer the DiCtates of 
plain Senſe and unprejudiced Reaſon to them, the whole World would 
ſoon turn Chriſtian, and till they do it, there is little hope of it. It wasa 
preat part of the buſineſs of the firſt Defenders of Chriſtianity roſhew men 
the unreaſonableneſs of being guided by theſe, and to perſwade them ro 
undervalue them, in reſpe&t of what their own Senſe and Reaſon thei a: 
ſured them to be true. But 'tis remarkable thar this Gentleman flrik& in 
with Heathens and Turks, and in -oppoſttion-to the firſt Apolopifts for 
Chriſtianity would fain petfwade us not to be guided by Senſe and Rea- 
ſon, the true Friends of our Religion; bur to truſt to our Teachers. So 
different is his method from that whereby Chriſt and his Apoſtles con- 
vinced all the World. oo a Wt: 

'. Str; His ſixth Argument againſt every: Mans beirig guided by his 
Senſe and 'Realon in Matters of Faith, is taken from ſome Texts of Scrip. 
ture ; which he has corifuſedly caſt r6gether; they are Fob rr. 12. Pro: 
verbs 3. 5,7. and 26.12. Eccleſ.-7. 23. Iſa. 5: 21. Rom. 12.16. 1-Cor. 
8. 3. and 13.8. 'Now whoſhall be Judge whether theſe Texts make a- 
gainſt our following Senſe and Reaſon ? 'If every Man for himſelf, then 
after All, every Man is judpe for- himſelf, whether he will or no. But 
if the Colle&or of theſe paſlages, ' will have us truſt the Judgment of 0- 
ther cy 1 him tel} us by what-Faculries ſhall a Man chooſe his 
Judpe ; if by his-Senſe and Reaſon, -then' after all,” theſe finally puide 
and determine him, and judpe 6veti his Judpe. 

; Bur ſecondly, If theſe places of Scripture are aprecable to Senſe and 
Reaſon, .then a Man may be guided by them, without contradifting 
cheſe Scriptures : If they are not agreeable to a Many Senſe and Reaſon, 
then he muſt Judge them Nonſenſical and Unteafonable. ' Bur” he, may 
aſſure himſelf that the Senſe and Reaſon of Proteſtants do not guide 
them to-ſuch Blaſphemy : There have been 'people in the World that 
have called rhe Scriptures,  a-Noſe of Wax, an unſenſedCharafter, a dead 
Letter, and have judged them: too pernicious Tools to be truſted into 
the hands of the generality of Chriſtians. But theſe were no Prote- 
ſtants, nor did Senſe or Reaſon guide them to ſuch Cenſures. 

Bur thirdly, all that taeſe places of Scripture prove, is, That a Man 


ought 


yo... ar re 


1t 


(15) 
ought to uſe his Reaſon with much caution, diligence, and modeſty, and 
ro this true Reaſon guides a man as well as Scripture : and, I hope, we 
may adviſe a Judge to behave himſelf thus in a great and weighty con- 


- cern, Without taking the Power of Judging from him : and fo the Scri- 


pturcs may adviſe a man thus to uſe his Senſe and Reafon without ta- 
king the, Pawer of Guiding us from them. 

.$ 12. His ſeventh Argument is, that if every man be allowed to ehoſe 
his Church and Religion by his Senſe and Reaſon, then thi u a good Plea 
for all Schiſm and Herefie, for Secinianiſm, Independency, Anabaptiſm, nay, for 
Roman Catholicks too, and juſtifies the Liberty of every mans Reaſon to take 
up what Church or Religzon he likes befl. To which I anſwer, that if this 
ObzjeQter will vouch tor all theſe Seftaries, that they are guided meerly by 
their Senſe & Reaſon in their Choice of their Religion, without any thing 
of Intereſt, Prejudice or Paſſion, I think he has gone a great way to make 
a good Plea for. them, and ſuch as, I hope, may excuſe them before God : 
for ſuch people have plainly done theic beſt to find out the Truth ; and if 
they miſs of it, their Ignorance is invincible, and-even amongſt Romaniſts 
that is allowed a good Plca. And this doth in leedjuſtific the liberty of 
every mans Reaſon. to take up what Church or Religion he likes belt, if 
by:dikes be means judges beſt ; for, he js certainly incxcufable that takes 
any Church-or Religion that he doth not judgg:beſt, or. takes them, up 
for any other reaſon, but becauſe he judges them to be ſo. - And where- 
aS he infers that thew Roman Cathelicks are as juſtifiable, at leaſt, as auy o- 
ther Church. I anſwer, If Raman Catholicks have examined their Church 
and-Religion by the Ryles of Senſa and Reaſon as diligencly, difintgreſt- 
edly \and unprqudicely as .other people, they are as juſtifiable. . Bur I 
think this needs a little proof, befoxe we believe it: for I think they 
will neither allow their People to- examine their Religion, nor. to be 
guided by. their-own Senſe and Reaſpn in-their choice, .” But, ſays he, if 
this be allowed, there can be uo ſuch erimes as Schiſm ar Ferefs in the world; 
becaule, forſooth, you. ſhall never find any body in;the-wrong. To which 1 
anſwer, that Schilms and Hereſfies arc :crimes,zngt-as they are miſtakes 
in mens Judgments, bur as thoſe miſtakes proceed from Paſſion, Intereſt, 
Ambigian, Negligeace, or ſome other viciqus habir of the mind...- And al- 
though men be allowed ra be guided by their Senſe and 'Reafan, yer they 
may refuſe to follow theſe, and fall into FaCtious or pernicious Errors, 
through ſome of the former motives, and then their Errors. are Crimes. 


Aud our Charch had. great reafon.to pray Gog, that he woyld ſo flreng- 
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then the Senſe and Reaſon of her membets, that they might-nor throup 

weakneſs fall into falſe Dotrine, arid ſo tear and purifie: their Souls from 
all vicious inclinations that might withdraw them from the DiQares of 
Senſe and Reaſon, that they mightinot fall into Schiſm or Herefre. : And 
whereas he urges, that if men be allowed this liberty, you ſhall never find 
any one in the wrong : this is a miinifeſt falſhood, and contrary to'rthe ex- 
perience of the world, fifice thouſands have been brought in all ages to 
acknowledge their miſtakes by the force of Truth. No good man , 
who in earneſt gives himſelt up to be puided by Senſe and Reaſon, can 
coniinue long in a groſs Error, if he be rightly managed. SOT 


$ x3. Burt ſecondly; this Argument ſuppoſes that all Men pretend to 
Senſe and Reaſon with equal Juſtice and Honeſty, which is manifeſtly 
falſe. Tf then a Man pretend to be guided by Senſe and Reaſon when 
he really is not, why ought his diſhoneft and unjuſt Pretences to hinder 
an honeſt, juſt, diligent and imparrial Searcher into Truth from judging 
according to his Senfe and Reaſon? T hope he will not ſay, that whar- 
ever another may pretend, though never ſo unjuſtly for himſelf, oughr 
not tobe allowed as an Arguinent'for a Church. For there is not one 
Argument for any: Religion, but other Religions have pretended to -it. 
Many pretend: to an Jnfallible Spirit as well as the Churchiof Rowe 3 
matiy ptctend to Tradition-and Miracles-as well as Chriſtians ; "muſt not 
theſe therefore be allowed to be Evidences for Chriſtianity'?' Ask a'Gre- 
cian, Turk, or Heathen, Why they are of the Religion they profeſs, and 
they will tell-you thar their Forefathers recommended that Religion''rv 
them': 'That their Teachers aſſure them, 'that' they received'it-from 
God: and for their own part, they dare not allow themſelves to diſpute, 
or-new Examine a Religion recommended to them by fo ſacred an Au- 
thority. Now I would defire to know how a R.C. would go about to 
convince ſuch Men: without perſwading them to-truſt their- own Senſe 
and Reaſon, beſore-all Authority) W is- dire&tly to deſtroy "their 
own Plea againſt Proteſtants, and to acknowledpe' thar their method ro 
convinee ſuch as are'n6f of their Communion, is the ſame that they con- 
demiiin Proteſtants : Atid rhe methods whereby they defend themſelyes 
apaitift Proteſtants is the very ſame which Turks -and Hearheris uſe a- 
paint them.' '-That is, they condemn and uſe a'Plea'ineerly as it ſerves 
their Intereſt. «+ t 

- But thirdly, this Plea will not juſtifie all Sets, becauſe all neither do 
nor can pretend to it. Several Sefts and-whole parties of Men, =_ as 
p ome 
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ſome R. Cs. and Enthuſiaſts declare againſt being guided by their own 
Senſe and Reaſon, and abſolutely refuſe ro ſtand ro their Judgment. I 
hope theſe Mens Pretences are not the ſame with Proteſtants. 

Ss r4. His _— Argument, is, That if every Man ought to be guided 
by his ownSenſe and Reaſon, and be allowed his Judgment of Diſcretion ; 
then if a Seftarian Preacher, or little Shopkeepers Judgment happen to 
contradif4 the Tudgment of Direfion which belengs to the chief Paſtors or 
Biſhops of the Church, and they be not obliged to pin their Religion 
on the Churches ſleeve, there will be no way to convince ſuch ; nor 
ought they to be blamed, becauſe they canmor ſee with our Eyes, or un- 
derſtand as we do. To this I anſwer, Either this Preacher or Shop- 
keeper is modeſt, diligent, and willing to learn of his Paſtor, or he is 
raſh, heady and opinionative. It the firſt, the Reaſons given him by his 
Paſtors in things of moment will convince him in all Probability : 
And for matters of lefler moment, he will be content to enjoy his own 
Opinion, without making a Schiſm in.the Ohurch : And this Gentleman 
has not given us. one Example, nor will I believe be able to give one. 
Where a Man that gave due attention to his Paſtors Reaſons, and was 
willing to learn the Truth has miſt ir, ſo far as to fall into Schiſm or 
Hereſie ;. but if any one be heady, raſh, opinionative, and will not give 
due atrention, or uſe the means God has afforded him to find out the 
Truth, God has provided no way for the conviCtion of ſuch, nor is he 
obliged to prevent Mens falling into Error through wilfulneſs or negli- 
gence, more than their falling into any other wilful Sin. A man thar 
has a mind to err, or will not be at the paigs to ſeek Truth,may err (as 1 
rake) it in all Churches. The only way God has preſcribed to deal with 
ſuch men is, That the Governors of the Church, after the firſt or ſecond 
Admonition, ſhould rezeft them. Some of the Roman Church preſcribe 
indeed three other ways, the firſt is debarring them the uſc of their Sen- 
ſes and Reaſon in matters of Faith: The ſecond is to debar them the uſe 
of the Scriptures: And the third is to pin their Faith on therr Teachers 
Sleeves; but he has been told long ago that we reckon Schiſms and He- 
refies, which our Saviour taught us to expeCt in the Church, a much let- 
ſer Evil than any of theſe Remedies. I muſt add, that it may be ſulpeted 
that this Gentleman has met ſome /:7tle Shop keeper that has been to hard 
tor him at Senſe and Reaſon, on ſome of his Churches new Points of Faith. 

And hence it is, that he falls foul both on the Man and Inſtrument thar 
worſted him. I think I have examined allthar looketh like an Argument.on 
this Head. C CHAP. . 


(18) 


. a —_ 
A 


"OM AF... 

g t] Shall now proceed to the ſecond thing in this Paper, and that 
is, The Anſwer he gives to the Proteſtants Arguments. ſor their 
raking Senſe and Reaſon for: their guide : Amongſt many produced by 
them in this Cauſe he takes notice only of one, p. 3. and that is, Romarx 
Catholicks themſelves being demanded why they embrace this Church rather 
rhan that 2 their anſwer is, Becauſe they judge this Church to have good au 
thority,” and that none; which is to draw the matter to their own judgment. 
1s this the R: Cs. Anſwer or is it not? if it be, it plainly yields the Cauſe: 
if it be not, Why did not this Gentleman ſubſtitute the true Roman Ca- 
ctholick' Anſwer that we might have feen it? the Queſtion has been pur to 
him ſeveral times, but he' has hitherto declined' it: 'and he did wiſely, 
ſince it is capable of no'other Anſwer, 'ot which a rational man woutd 
not be aſhamed: for cirher' R. Cs. rake up their Religion and Church by 
Judgment and Choice, whid is-the thing we contend they ought to do : 
or by mecr Chance, or on fone unaccountable, impulſe pretended from 
Gods Spirit : And dune” bar 6 boy of rhefe they pleafe, they miuft 
acknowledpe, that they-Ethier chooſe” heir Church, becauſe” they judge 
it to have the-beſt Authoriry, or took.it by chance, ot were guided ro it 
by Inſpiration: The firſt-of thieſe, is the way our, Saviour taught the 
World ;' who askt his Hearers, why of themſelves they did nor judge 
right ?: 4 the other twb way$'of reſolving Faith R.C8. may choofe which 

they pleaſe: NWN 26h LO Gr PONG EL ENT HIF b 
pt 2 Now though this Anſwer alledged by Proteſtants, be that which 
is owned by the moſt ſober R.C's. and though the Writer of this Letrer 
has given us no other; yet he reſolves 'it thall not pats, and therefore 
he falls a diſputing againſt it, JF 7his' Anſwer be right,fays hem not this a 
good Plea for all Schiſm and Herehe? It ſeems then the only Anfwer R.Cs 
give to this Queſtion, why are you. of the Rowan Church, rarher than 
anothce? is a Plea for all Hereticks. One would ſuſpect that by this, he 
meant to inſinuate that R: C's. ean give no Anſwer ro this Queſtion at all. 
And that he had a ſecret:defign to ſhew, that they had no Reaſon ar all 
to be of- their Church, and conſequently to undermine its Authority 
with all Rational Men. Bur I will vouch once for his ſincerity, I verily 
bclicve it is his ſhortneſs of Reafon, and not any malicious deſign of in- 
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gras i «og with Proteſtants that makes him thus betray the Cauſe 
of his-C "7 | | 

5 3.-But ſecondly, He arguesagainſt this Aſſertion of ours, that :every mar 
takes up bs Church or Religion upon the Dittates of his own Reaſon, and'telis 
us that it may be queſtioned. To this I anſwer, 1. That we do not ſay 
Every man takes up his Church upon the DiQares of his own Reaſon; _ 
our Aflertion is, that every man ought to do ſo. But there are many 
men that aQt ſo like brutes, that they take up their Church by meer 
chance, without everexamining or concerning their Reaſon in their chojce ; 
and if his Paper deſign any thing, 'tis to defend ſuch unreaſonable men. 

2. Roman Catholicks, who take up their Church becauſe they judge her 
to have the beſt' Authority, which many, at leaſt, pretend, maintain this 
Aſſertion as much as we; and therefore 'cis their Aſſcrtion as much as ours. 

3. 'Tis_no matter whoſe Aſſertion "cis, fince he has ſo little to ſay 
againſt it : He tells us, every man doth not take up his Church upon the 
Di&ates of his own Reaſon, becauſe we are received mto the Ark of Chrifts 
Church=——— before we come to the uſe of Reaſon ; that is, we cannot chooſe 
our -Chutch befare we can uſe our Reaſon : therefore we ought not to 
choſe when we can uſe it. Profoundly argued, I confeſs; bur the reſt 
of the proof is yet more pleaſant ; which is this, The Church when we 
come to-the:uſe of Reaſon requires us in Confirmation to conſent to the 

Same things that were vowed in Baptiſm : therefore our Church 
doth not allow us to chooſe by Reaſon. Now this Argument is fo far 
from proving what he intends, that it proves the direct contrary, and 
ſhews that our Church thinks it neceſſary that mens owning the Religion 
of their Fathers ſhould be an af of choice in them, and that every one 
ſhould declare rhar. choice, as ſoqn as he is able to make ir. Suppoſe a 
man baptiſed by his Parents into an Heretical Church, I would ask this 


- Writer, whether ſuch a perſon ought to conſent to this Church or Faith, 


or whether he ought to-quit them 2 If he ought to quit them, how ſhall 
he do it withour chooſing a new Church 2 and by what means ſhall he 
chooſe that Church beſides Senſe and Reaſon ? 

But Fourthly. He objefts, That Chriff having no more Churches But 
one there can be no ſuch choice of Churches, or Religions, as thu An- * 
ſwer ſeems to ſuppoſe. To this I anſwer, That there may be ſeveral Soci- 
eties who pretend to be that one Church, and then how ſhall a man 
find the true from the falſe withour judging and chooſing 2 Secondly. 
Suppoſe there were but one Church in the World pretended to be Ca- 
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tholick, which is manifeſtly falſe ; yet a man ought not to profeſs him- - 
ſelf a member of it till he judged and were convinced by his Senſe and 
Reaſon thar its Faith is true, and its Pretences-real. Thirdly, By the 
Paſſions and Folly, or Weakneſs of the Governours of the ſeveral parts 
of the one Catholick Church of Chriſt, ſeveral Schiſms and difterenr 
Communions have happen'd amongſt the members of this Catholick 
Church, without any fault in the people; and in'ſuch a manner, thar ir 
was not in their power to preventit. Now whatever Roman Catholicks 
pretend, I ſuppoſe, at preſent, that ſeveral of theſe divided Societies may 
remain parts of the one Catholick Church, tho not equally pure; and if ſo, 


| muſt not a man uſe his Senſe and Reaſon to find out that which is moſt a- 


greeablc to the Inſtitution of our common Maſter> 4. There are ſeveral 
Religions in the World beſides the Chriſtian ; and, I ſuppoſe, every man 
ſome time in his life puts the queſtion to himſelf, whether he ſhould be a 
Chriſtian or no: and therefore there muſt be a Choice both of Churches 
and Religions, whatever this Letrer ſuppoſes. But it is to little purpoſe to 
anſwer a man ſo unacquaimted with the Rules of Difcourſe, that he knows 
not when he ſhould anſwer,or when he ought to argue. He ought here to 
have anſwered the Proteſtant ObjeCtion ; but-inftead of that he falleth 
a proving againſt R. Cs. that they do not anſwer Proteſtants right: fo 
little doth he ſeem to know either his'Bulineſs or his Adverſaries. 


—. 
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CHAP. IV. 


s NY $56 third thing obſervable in his Paper, is, his ObjeQions againſt 

the Reformers. It were a reaſonable Queſtion to a man thar uſed 
to think or write coherently, ro ask how theſe ObjeCtions are pertinent 
to ſhew the Yaxity of the Opinion, that every mans Senſe and Reaſon u to 
guide him in matters of Faith. Suppoſe the firſt Reformers were faulty, 
their faulr muſt be, it they had any, their deviating in ſome particular 
from Senſc and Reaſon : If they were entirely guided by theſe, we are 
ſure they were honeſt men, and acted according to their Conſcience, 
and have all rhe reaſon in the world to ſuppoſe they were nor miſta- 
ken. If they were not guided by theſe, then this gives a reaſonable ae- 
count of their miſtakes, and ſhews the neceſſity of ſticking cloſe to the 
guidance of theſe, if a man. would be ſecure from Error: ſo take it as he 
will, all that he fays agaiaſt che firſt Reformers is impertinent, and = 
. ceeds 
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ceeds from an ill habit he has given himſelf of railing againſt them on all 
occafions, inſtead of reaſoning againſt what they eſtabliſhed. All that he | 
fays herc has been twice anſwered in other Papers, and till he conſures 
thoſe Anſwers that have been made to him, his repeating the ſame things 
in the ſame words deſerves no conſideration. However I will give them 
what they ought not to pretend to, that is, a new Examination. 

s 2. Firſt therefore he objeRts, that the Reformers were very immodeſ?, 
becauſe they cenſured the whole Chriſtian world in their Articles; in one 
of which they fay, That & the Church of Jeruſaiem, Alexandria, and 
Antioch have erred, ſo alſo hath the Church of Rome. He would do well 
to prove as ſtrongly, as he condemns confidently, the Immodeſly of this 
Article. Have the Churches of Jeruſalem, &c..erred, or have they not? if 
they have not, why doth the Church of: Reme curſe and damn them as 
Hereticks. But if theſe Apoſtolick Churches, in which not only St. Pe- 
ter, but Chriſt himſelf preſided, have erred not only in matters of Cerc- 
mony, but alſo in matters of Faith; What good reaſon is there why the 
Church of Rome may. not err as.well as they ? But it ſeems ir was modeſt 
in the Church of Rome to anathematiſe and condemn to Hell three fourths 
of the Flock of Chriſt, meerly becauſe they would not ſubmit to her 
Commands, contrary to the Tradition and Senſe vf their Anceſtors: and 
yet it was not modeſt in the Reformers to free themſelves from her Ufur- 


. Pations. 


$ 3. But ſecondly. He objetts, that the firſt Reformers did damn a! 
the- Chriſtian world, and that by virtue of their Judgment of Diſcretion they 
did attaint all Chriſtendom of damnable Idolatry for the ſpace of £00 years 
and more. All that he brings to prove this, is a paſſage in our Homilies, 


in which it is faid, Not the Sheep, but alſo the Shepherds themſelves — — 


as blind guides of the blind, fell both into the pit of damnable Idolatry, in 


which all the world, as it were drowned, continued until our age by the ſpace 


of above 800 years, unſpoken againſt in a manner, Homil. againſt Idol. 3d part. 
From whence he would infer, that the Reformers damned all the Chriſti. 
an world for 800 years. To which Ianfwer; firſt, that all R. Cs: are not 
of a mind in this point. 7. G. in his Anſwer to Dr. Sz. will not altow our 
Homilies to ſpeak the Senſe of our Church in this particular, and then 
our firſt Reformers cannot be:concluded to condemn the Chriſtian world, 
notwithſtanding this Homily. Burt T allow the Homily to ſpeak their: Senſe; 
and therefore I ſay in the fecond place, that this paſſage doth not prove 
that they.damned all the Chriſtian world. Which will appear, if we con- 
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ſider, that by all the worlds being drowned as it were,ahd continuing in Ido- 
latry, is not meafit all: Chriſtians ; for:\a/. the war /d is:an.uſual phraſe to 


ſignifica great many ; ſo St. Joh. 12:1 g.:5choldl theo Wartd ai gone after him, 
ſay the Phariſces of our Saviour, - that i, a greatimany ; and no phraſe is 


| more uſual than this. IfT ſhould ſay, ail the: world muſt fee this Writer 


is miſtaken in putting this 4nvidious Senſe on this Homily, every candid 
Reader would underſtand that I meant no more than that the generality 
of thoſe who read him would perceive his difingenuity. When St. Ferom 
ſays, that the whole world groaned, and wondred that it ſhould become 
Arian, no body that underſtands the Hiſtory ot that time will believe 
that in earneſt all Chriſtians became Arzars. It is true, the Council of A- 
riminum and Syrmiam inthe Well, the Councils of 4»tioch, Tyre, Seleucia 
and Coyſtantinople under Acacia eſtabliſhed Arianiſmin the Eaſt, ro whom 
the Pope and greater part of the Biſhops conſented. Bur notwithſtand- 
ing this, the whole world was neyer guilty of. this damnable Herefic : 
and yet St. Jerom ſaid true when he affirmed, that the wholſt world proan- 
ed under it, and that-it was become! ria ; becauſe the greater part-of 
Chriſtians were of that Communion : and fo the Homily fays true, when 
it affirms, that the whole world was as it were drowned in damnable Idolatry, 
though neither all Chriſtians nor Churches were involved therein ; be- 
cauſe the greater /part joined. in the Communion that was guilty. , 
$ 4. But thirdly. The Homily ſpeaks not ofall Chriſtians, but only of . 
thoſe who embraced the ſecond Council of Nice, as is manifeſt from the 
words that po before: and ſo the: Armenian, Neſtorian and Tndian 
Churches in the'Eaſt, who never-embraced that Council, comenor un- 


_ der this Condemnation, nor the German, French or Engliſh Churches, who 


for many ages after refed that Council and the Worſhip of Images, 
and never rectived them before the Reformation by any authentick AC. - 
That theſe Eaſtern Churches never received cither that Council or the 


. Worſhip of Images. is plain, from the Accounts we have of their Religion; 


particularly Father Son, in his Account of the Religion of the Eaſtern 
Chriſtians. chap. 8. vouches for the Caldeay and Indian Churches, and 
ſhews us, that the poor people that lived in 7xdia were by force, and vi- 
olence uſed by the Portugezes and Roman Emillaries, obliged to receive 
Images, amongſt other Innovations of Rome, about the:year 1 599. and not 
before: ahd he determines, that their Cotiverters miyht very well have let 
the Chriſtians of $t. Thomas alone in their ancient fimplicity, becauſe all that 
hath been fence that time (he means ſince their Converſion | decreed concerning 


Images, 
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Images,u bat barely matver of Diſcipline. Kit beobjefted that theſe Chriſtians 
were Heteticks, he reils'us, ch. 7:-rhat their FHerefie was ovly imaginary. 
And as ſo- conſiderable a part of the Eaſtern Churches reje&ed thar Coun- 
cil, and continued free from Image Worſhip ; ſo the Weſtern Church did 
univerſally rezeQt it, and condemn the ſecond Council of Nice that eſta- 
bliſhed it. The Council of. Frankford confiſting of three hundred Biſhops 
condemned both in the year 794. The French Church condemned it 
in a Council held art Pars, an. 824.and an. 825. And ſo did moſt learned 
Men of that Ape; and we arc aſſured, that the Germay, French,and Engliſh 
Churches continued for ſome Apes after in their Opinion, that Images were 
not to be worſhipped : And eſteemed the Counciof Nie, that determi- 
ned that Worſhip to be a falſe Council : in ſo much, that the Germays in 
the 12th Century are obſerved for theirnot allowing the Worſhip of Ima- 
ges ; ſo we learn from Nxeta Contates,lib.2! de Imp. Aug Angel, þ.2583. A- 
mong/t the Germans and Armenians, (ſaith he) rhe Wor ſhip of Images u equal: 
ly forbid. - Tt was therefore: after this, that is, about 300 years before*the 
Reformation, that the Worſhip of Images crept into theſe Churches. In 
the Eaſt it was introduced by a packt Council, which produced nothing 
for it bur Lies, Counterfit Miracles, Forperies, Miſtakes and Ignorance : 
AS'is plain from the'Atts-of' that Countil-yer remaining, 'and from the 
Cenſure of the Weſtern Chureh which condemned it; as appears in the Ca- 
roline Books writtenatthar-time, the wordsof which, Thave only repeated. 
And weare told, that 4/1 Cathe/zcks approved the Sentence of their Con- 
denination,and no wonder fuch-a Couneil washateful to all good Chriſtians, 
figce it was furmmoned and influenced by'abarbarous and wicked Woman 
the Empreſs rene, who rebelled agamſt her Son ; depoſed him, and 
pulled out his Eyes : A- fit Patroneſs for - fuch a Synod, who rebelled 
againſt the Faith and Tradition of their Forefathers, delivered to them 
both by Scripture, and univerſal conſent, as the Weſtern Church accuſed 
em.” PITTS OFT L 

This was the Authority introduced Tmage-Worſhip in the Faſt, but - 
in the Weſt it had no Authority -at all ; but: came in after a long inter- 
val, mecrly by the Ignorance, Negligence, and Barbariſm of the Ages: - 
The Folly and -Rudeneſs of the People prevailing againſt rhe Scriptures, 
Councils, and Tradition of their'Fathers ; in ſo much, that the Practice of 
Worſhipirg Images was come by degrees to irs height at the Reforma- 
tion; and was almoſt beeome univerſal amongſt thoſe that were in Com: 
munion with the Roman Church. Now, if it was not immodeſt in 4:ha- 
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afius to maintain the Council of Nice, apreiBening both the Eaſtern 
and Weſtern Church condemned andexcommunicated him ; why ſhould 
it be counted immodeſt in the Reformers to defend the Truth, notwith- 
ſtanding a part of the Church had fallen into a much leſs Error and Ido- 
latry than the generality of the,.Church and Church Governours did in 
St. Athanaſw's time ?- Sure, if the Scripture, Tradition, and Council of 
Nice were ſufficient Authority to warrant Athanafius to oppoſe himſelf 
to the whole World, Scripture, Tradition and Councils were ſufficient Au- 
thority for the Reformers to oppoſe themſelves to a general and prevailing 
Corruption that had no Scripture, Tradition,nor Council,nor any thing but 
prevailing Cuſtomvto ſupporr ir, till the Council of 7rext afterwards made 
it an Article of Faith. # | 

s 5. But fourthly, the firſt Reformers did not damn all Chriſtians, be- 
cauſe they very well knew;.that there were a conſiderable party in the 
Welt that conſtantly oppoſed, and ſtood-out ' againſt the Corruptions 
of the Roman Church : Such were the 4/bigeuſes, and the Waldenſes, in 
France and Piedmont, the Bohemians in Germany, and the followers of 
Wickliff in England. He is a ſtranger to Hiſtory, who is ignorant of the 
cruel Perſecutions of theſe People; what Armys and: Croyſado's the 
Pope and Princes brought together;to deſtroy them: Bur it pleaſed God 
notwithſtanding ſo many bloody Executions and Maſiacres to preſerve 
them till the Reformation, Bur beſides theſe, the Reformers were nor 
ignorant that there was a great party, who kept in the Communion of 
the Rowan Church, and neither approved, nor defiled themſelves with 
her Corruprions, but were mcerly paſſive and ſilent, and kept their Opi- 
nion to themſelves: And at this day there want not great numbers of 
ſuch, both in France and /taly, who would quickly ſhew their averſion ro 
her Corruptions, as the generality of Chriſtians did at the Reformation, 
if they could hope to do it with their ſucceſs. ot 

s 6. But fifthly, the Reformers did not damn even all thoſe. who 
practiſed and approved the Idolatry of Images ; much leſs all Chriften 
om : Becauſe they only ſay, that the Idolatry was damnable, not that 
all who were guilty ot it ſhould be damned ; according ro the Opinion 
of Proteſtants, every Sin is damnable ;- thar. is ſuch, that if Gods Mer- 
cy did not interpoſe, he might in juſtice condemn” the Guilry for it : 
Such a Sin Idolatry is in a high degree, it Gods Mercy did not interpoſe 
in bchalf of thoſe, who through ignorance, or miſtaken zeal fall into it; 


and whatever it be to thoſe who through Wilſulnelſs, or culpable Ignorance 
| become 
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became Gailry, we hope it will not prove mortal to others : This was 
the firſt Reformers Judgment, as well as Bp. Bramhall's. And whatever 
this Paper ſuggeſts to the contrary, his Judgment of Diſcretion and Theirs 
conſiſt very well together; and neither. of them failed in Modeſty, or 
Chariry,fince neither of them paſt any other Cenſure on the Worſhipers 
of Images,than rhe-Council of Conſtantinople in the Eaſt; and the Council 
of Frankfort in the Weft; with Charles the Great of France; and the whole 
Weſtern Church had paſt upon them near eight hundred years before. 
And now, I hope, he who preaches up Modeſty to others, will ask us no 
more, by what Authority, or Miſſion from God did our Reformers damn 
all. the Chriſtian World 2 Since it is manifeſt, that they ncither damned 
the Chriſtian World, nor wanted Authority for the Cenſure they paſt on 
the.corrupt PraCtice, that had lately become fo univerſal amongſt Chri- 
ſtians ; and which had as little to plead for it ſelf, as Swearing, Drinking, 
or:Fornication; which were then almoſt as univerſally praCtiſed as Image- 
Worſhip; and might be defended with as good Arguments, and as cafie 
diſtinQtions, "if men'would give their mind to it. 

$7, When therefore he objeQts in the third place, that the Reformers 
had no Authority, nor Miſſion, for what they did. I muſt anſwer him, 
that if he had notput-on an inſenſibility above what is common to Hu- 
mane Nature; he could not put this queſtion anew, till he had ſaid ſome- 
thing to the Anſwers that have been given him. He has been told, thar 
the Scripture is the Commiſſion and Authority of every Chriſtian Biſhop, 
by which he muſt a&t at his peril. That 'the Reformers were Chriſtian 
Biſhops, and ated by: that Authority. And that there was not one 
DoQtrine they taught,notone Article or Conſtitution they made,bur it was 
agreeable to that Authority. That the Remax Biſhops had no other Com- 
miſſion from Chriſt, but this, and that if they pretended to any other, ir 
was meer Uſurpation. Thar the Scripture, which is their only Chriſtian 
Commillion, gave them no Authority to teach Tranſubſtantiation, halt: 
Communion, ſolitary Maſſes, Purgatory, Invocation of Saints, Worſhip of 
Images, or Prayersinait unknown Tongue. Laſtly, that they had noCom- 
miſſion from Chriſt to require people ro disbelieve their Senſes or Reaſon, 
or not to be guided by them, that till they ſhewed theirCommilſſion to reach 
theſe DoQtrines, no body was bound to mind them ; and that theretore the 
Reformers needed no other Authority to reje&t and condemn theſe 
Doftrines, - than that they could not find them in rheir Commiſſion 
Thoſe thar teach theſe DoCtrines, that is, the Romarifts arc obliged to 
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ſhew their. Commiſſion; nor the-Reſormers, who are; content” ro teach 
nothing as neceſſary to Salyation, bur what is certainly in their Cpinmiſ- 
ſion: and if the Charge of /mmedeſty lic any where, it certainly lieth on 
the R, Cs, who not only confidently teach theſe things themſelves, ' but 
likewiſe impoſe them on their {ellow Chriſtians, ;and reje&t all peace-with 
ſuch as refuſe their Innovations: and. yet when required: and challenged 
are ablc to ſhew no manner of Miſſion or Authority from Chriſt for whar 
they teach, nor make it appear by any probable. Argument, that Chriſt 
or his Apoſtles commiſſioned them to teach ſuch things. If they have 
any ſuch Commiſſion, ' let them ſhew ir. But inſtead of a Miſſion. from 
Chriſt, they only ſhew one from the Roman, Church ; the. conſequeride 
of which is, that ſhe has. commiſſioned her Biſhops' to preach a new 
Goſpel without any Authority from Chriſt ; and cannot fay with Saint 
Paul, whatever ſhe pretends, 1 Cor. 15. { have delivered. unto you, that 
which T alſo received, Let her. ſhew:.that the received thefe : DoQrines 
from Chriſt or his Apoſtles, and we will look on our ſelves as-obliged 
to conſider them. In the mean time, till we ſee this Gommillion; whe- 
ther the Dodtrines be true or falſe, we ſhall think our ſelves obliged 
not to teach them in Chriſts name. - All this in effect. this Gentleman 
has been told twice before, and it. ſeems has not one: word: toanſwerto it, 
except we take that baffled prerence for. an Anſwet; pag, 6. that: we muſt 
not pretend a Miſſion from Chrift by the Hands of Roman Catholick Biſhops. 
To which it is a ſufficient Anſwer, that we have:no Miſſion from Chriſt 
by the Hand of Roman Catholicks, or any other Biſhops, to teach the 
Dottrines in Diſpute: and therefore .we-refnſe;to teach them. Ler them 
{hew their Commillion that teachand impoſe them. As for the Dotrines 
we teach as neceſſary to Salvation, there is not one of them, but we are 
ready to ſhew them in the expreſs wards of our Commiſſion. As for 
thoſe which they would have us. teach, our-Anfwer'is, we: do -not find 
chem there. All that he ſays ta this, is, that it.is /ike taking wp Arms by- 
the Kings Authority againſt the Kings Perſon. He muſt have a peculiar 
ſort of Wit who can find out the likeneſs of theſe two caſes. Catiot a man. 
reſuſe to-a&t beyond the Power he finds given him in his Commiſſion, but 
he mult be ph A rebell againſt his King?-If any be a Rebel, *cis he: 
who cocs beyond the expreſs words of hisCommilſſion; becauſe thoſe who: 
brought him the Commiſſion bid-him. do.it. And art the fame rate can- 
not a man refuſe to teach DoCQtrines beſides thoſe: which he finds in 'the 
Scripture, Which is his Commiſſion feom-Chriſt, but he muſt be conſtrued. 
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(27) 
ro uſe Chriſts Authority againſt Chriſts Perſon > But he goes on,and would 
perſwade us, that by the fame pretence a Latheran Miniſter having received 
Orders from a Roman Biſhop, may preach againſt the Sacraments of the 
Church of England. To which T anſwer, That if the Sacraments of che 
Church of England are not to be found in our common Commiſſion, the 
Bible, a Latheran or Roman Catholick, or any body elfe, whoever ordain- 
ed him, may preactr againſt them. Bur if they are there, as they: certainly 
are, whoever preaches againſt them may be damned for his falſe Do&rine. 
So far as Roman Catholicks keep to their Miſſion from Chriſt, that is, to 
preach the Goſpel, ſo far we reckon their acts valid ; when they go be- 
yond or'deviate from that, their aft are null and invalid. When there. 
fore they ordain a Biſhop to preach the Goſpel, their a@ is valid : but 
when withall. they commiſſion him tb reach their Popiſh Doftrines, which 
are not in Chrifts Commiſſion, their att is of no foree: and fo we ivva- 
lidate their Miſfon, without deſtroying our own, though derived from them. 
Notwitſtariding he' with his ufual confidence aſſures us, we' cax never do 
it. He 'ttach'berrey ft putting thari anſwering Queſtions ; and hence 
he - condudes this Objettion' afrer his uſual manner. Do x0, faith he, 
Roman Catholicks,' Lutherans, &c. think they underſtand the Doftrine of 
Chriff 'wel as JS: or what extraordinary thing de you pretend to» To 
whichrT-anlwer, - when Roman' Catholicks, Tc. confine themſelves 
ro the Pewer ind /Dodrincs contined expreſly in their Commitfion, and 
read and ſtudy that, Commiſſion with the fame Impartiality, Diligence 
and Application to God for his Afiſtance,' that we are conſcious to our 
ſelves to have ufed;' we'doubt not but they will underftand the Do- 
QArine of Chriſt as welt as we: or if they ſhould miſtake, which we judge 
hardly poſfibke, we'doubt - nor but Gol will forgive them In the mean 
time we pretend to this'thing extraordinary, that we teach nothing as 
neceſſary to Salvariori; but what can undoubtedly be proved by the Bi- 
ble; we have Hope and Charity for all thoſe whoſe Errors are unvolun- 
cary : We receive to Communion all that profeſs the common Faith of 
Chriſtians, 'and communicate with all Churches, whoſe Communion'doth 
not oblige us to profeſs explicitly a falſhood, or-commiit 'an a& diretly 
forbidden. Whatever our Dooftrime be, we are ſure this is the truly Ca- 
tholick Temper. We learn frot'our Saviour'that- there will 'bo'Diffe- 
rences and Divifions in the Church, and ſer noreafon why-God ſhould 
be obliged to provide an infallible means to preferve men from Error 
any more than from Sin, fince it is Sin, not Error, that is deſtruQtive 
of Salvation. D2z : s$8. 
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Fs 8. But Fourthly. He objeCts, that we have ſchiſmatically ſeparated our 
felves from the Communion of our Anceſtors, whom we believe to be damn- 
ed, &c. He takes notice of Biſhop Bramballs Anſwer to this, for which 
he deſerves thanks; it is fo clear, full and unanſwerable, and- ſo unlike 
every thing elſe in his Paper, that if he had not had ſomething of what 
that Learned Primate attributes to ſome of his Partizans in the fame page, 
a leaden heart and Brazen forehead, it would have made the Author bluſh 
when he compared it with his own Thoughts (if there be any 
thinking) in the reſt of the Paper. The Anſwer is in ſhort, That we 
Ao not condemn or ſeparate our ſelves from them ; nay, we are confident they 
were ſaved by a general Repentance, becauſe we belicve their Sins were not 
wilful, but procceded from want of Information and invincible Ignorance. 
To this he replys, That the Presbyterians and Independents ſay © ne 
excufing their not communicating with the Church of England. .: Now it ever. 
we brought any ſuch Argument againſt Presbyterians, @c. we. accept 
this Anſwer from them, or rather, we deſerve.none all,, . Cannot he uſe 
a fooliſh Argument, but he muſt pur jt in our mouth ?. The Argument we 
uſe againſt Diſſenters trom our Communion,.is,; That, we. teach all thoſe 
Dottrines that the Goſpel has made neceffary to Salvation;:and teach no- 
thing as neceſſary that the Goſpel has not made.to be ſo, they. themſelves 
being Judges; and we'require ,nothing either, in op 's 


£ Frekre from 
a Communicant that is contrary. to,any.Command ofChrſt :. and _there- 


fore their Separation: from -our Communion is unneceſſary, and conſe. 
quently ſchiſmatical. If the, Church :of Reme will ſtand, or fall by this 
Argument, we, are ready to,joyn ilſue upon.it. In; the mean time no 
member of hers was ever, ſg, hardy asto, offer jt ;, and yer thisGenrleman 
has the confidence toparallel the:caſe hgtween us and Papiſts, with thar 
us and the Nonconformiſts. However 1t.is not our way or buſineſs to 
amn other people, who have the il] fortune to be miſtaken : we leave 
ic as a peculiar, to the Church of. Rome, to damn thoſe thag differ in a Ce: 
remony. or Opinion-from-her. ..; | ; 
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Sg. Bur fifthly, he objeQts, that the Errors of the Roman Church were 


ſuch —— as might either. be abſent, or preſent,. fine ſubjefti interitu.; And 


ctherefoge he concludes, that., there, wgs no, ſuch abſolute neceſſity of Refor- 
mation, as that Chriſts Church cauldl noty/ohfit mithout.3t; To. whieh.1:An: 
fwer, that: it.js thg, duty,of hq Goveragurs of: the Church to Reform 
many Errors that are nog, deſtruFtive to.the Being of the, Church. As 1t.is 


the part of a.Phyſician-tp cure many Diſtempers.that are. nor ma 
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mortal. 2y. Though the Errors of the Roman Church were not abſo- 
lutely deſtruftive to the Being of a Church, yer they were deſtruttive 
ro an infinite number of Souls in it,, who by the il! Principles and Pra- 
Qices of that Church were led to Deſtruction, and all the reſt run a ma- 
niteſt hazard of their Salvation by continuing in them, 3/y, Though 
they were not abſolutely deſtruCtiye to thoſe that continued in them for; 
want of Information, or through invincible Ignorance ; yet ſuch as had 
by Gods Grace been better informed, could hot have expected Salvation, 
it they had continued in them. 4ly, As Weeds in a Garden do not im- 
mediately deſtroy the Fruires, or make it ceaſe to be a Garden ; and yer 
if they be ler alone, in time they will abſolutely deſtroy it» So the Er- 
rors of the Churchof Rome, thauph at the-preſent they did not make her 
ceaſe to be a Church, yer if they had been let alone, they would-and: 
muſt have brought her to . deſtcuRtion. The Reformation prevented 
that, and no body knaws in- what condition Chriſtianity, would. 


have been in.this Weſtern,Waxld; by this time, if it had not pleaſed, 


God to awaken Men out 'ot.,cheir. profound 1ſleep of Ignorance,  Sen- 
ſualiry, Superſtition and; Blingne(s.by the preaching of'the Reformers ; 
which has cauſed a Reformation in ſome meaſure even amongſt R. Cs ; 
and they daily, more and more, God: be thanked, begin to be. aſhamed 
of their ill Principles. bo Sk 

$10. Butfxchly, He obje&s, that we not only ſeparated from the-Ro: 
man Church, but. from all other Churches. So that wg cannot wame- the 
Church under the Sun whoſe Sacraments and Liturgy the Church of England 
embraces. He has been anſwered particularly to this longa-go ; and if he 
had had the leaſt thing toſay tothe, Anſwer, 'tis like he would have ſaid it. 
Bur he alone, I think,ot all the World has the confidence to propoſe again 
and again the ſame Queſtions, without ſhewing any: defeCt in the Anſwers 
that have been given. him. He has been-told, .that we did not ſeparate 
from any one.Church in the World, no nat from the Reman. But were: 
caſt, out by. her, againſtall Reaſon, .meerly foe: uſing : our own Right! 
Thar ſhe did not requireCommuniaq-but SubjeQ ion from us; and thar ſhe 
therefore 1s the Separatiſt. - Pray, with: what Church under-the.Sun doth 
the Church of - Rowe. Communicate ? nay, .what Church doth ſhe. not 
damn that refuſes her SubjeRion 2. She.therefore. is -the om nr 
and Vlurper in ;the World. ;.,-.;... | Bog27'f = 3 


.$.11.; But ſecondly, The-Churches of Eug/and and Ireland receive the. 


Sagramengs and Liturgy of the Grecians and-Eaftern Churches, as to.the 


(30). 
Subſtantials of them. We do indeed diſapprove their novel Opinions, 
and late Additions to their Services ; - but yet we do not think them to 
be ſuch, as to exclude thoſe Churches trom being Members of Chriſts 
Myſtical Body. Hence we do not exclude them trom our Communion, 

- nor is there one Article in our: Creeds, or-Petition in our Liturgy, to 

which they may not generally conform. 'This is fufficient to vindicate 
our Church {rom giving any Reaſon to her Siſter Churches to withdraw 
Conimunion from her..- And fince every Chitrch is free and Maſter of 
her own Att, this is all the Communion that any Church ows to her 
Neighbour Churches. © - ee 

S$ x2. But thirdly, Our Church doth aQtually communicate in Sacra- 
ments and Liturgy with the Forreipn reſorted Churches, | whatever this 
Gentleman ſuppelts to the coritrary.”' + The 'differences between Her and 
Them,are neither in Sacraments nor Liturgy; nor are they of ſuch conſe- 
quence as'to hinder our Members to'Commuititite with them, when we 
chance tobeamongſt them, ot Theirsfrom communicating 'with us.' *He 
objeQts, 'that the Lutherans re: for? the Corporal Preſence, and the Crucifix 
over the Altar, @c."!''For the latter 6f thele; if it be true, yer it ſignifics 
nothing ; for they declare againſt all outward or inward Adoration of 
ic. ' AS for the tormer, they are not for a Corporal but Real Preſence, 
and fo arc we, but as to the manner, it is not ſo material as to oblige 
us to ſeparate Communion: ' They. have ſufficiently - declared againſt A- 
doration-of the Hoſt and Tranſubſtantiation, which are the wicked and 
abſurd Doftrines peculiar to Rome. Ed ear 

S'13, Fourthly. Suppoſe _ the Reformers had withdrawn Commu- 
nion {rot other Churches to whom they owed no SubjeCtion, till thoſe 
Churches had thrown out the Corruptions crept into their Offices; this 
would not make them ceaſe ro be Members of the ove Catholick 
Church 'of Chriſt. This Gentleman has been rold, 'rhat every breach of 
Communion between Neighbour Churches doth not debar all the Mem- 
bers'of thok Churches from this Priviledge ; witneſs the breach of Com- 
munion between the Greek and Latire Churches, the frequent breaches 
of Communion in the Weſtern Church by the FaCtions and Schifms raiſ- 
- ed-by the Popes when there were two or three at a time, and no body 

knew Who was right Pope, but one-Chureh fided with one, - and another 
with another : Witneſs the breach between Srephen Biſhop of Rome, 
and Saint Cyprzan ; between Y3gilius, and the 7ra/ian Biſhops. From all 
which it appears, that a'breach of Communion between Sifter gy 

ot 
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doth no more make them ceaſe to be parts of the one Catholick;Charch 
than a War between two Nations makes either of them ceaſe td be parts 
of the Society'of Mankind, which alone is a ſufficient Anſwer to his Que- 
ſion, which Queſtion ſuppoſes theſe Falſhoods: that we do not receive the 
Sacraments and Lityrgies of ather Churches, that we do not communicate 
with them, and-that it weidid not Communicate with them, we could not 
be Membersof the Catholick Church; ittevery one of which he is miſtaken: 

$ 14. But 7. He objects, That we cannot tell where the Catholick 
Church was before the Reformation : he cannor tell 5» what Provinces or 
Cities it dwelt ———— if it be:not in O Brazeel, the Ifle of Pines, or New 
Atlantis. When a man comes often to one and asks the ſame Queſtion 
every time, Without taking notice of the Anſwers givert him, it is a ſign 
that his Head is dozed,and his Senſe and Reaſon impaired. May not this 
be the caſe of this Gentleman 2 he asked this Queſtion twice before, and 
was told, that the Catholick- Church had members in- England, France, 
Spain, Germany, Italy, Greece, &c. before and ſince the Reformation ; and 
though ſome of theſe have Errors, which like Tares grew up with the 
gogd Seed, yet we ſuppoſe they did not ceaſe to be Members of the Ca- 
tholick Church. Bur then he proceeds to ask, what u the reaſon the 
Church of England doth not communicate with its Sacraments and Liturgy 2. 
- No reaſon, Sir, at all ; ſhe doth communicate in all the Sacraments and 
Liturgy of the Catholick Church. If ehis Gentleman will but produce 
one Sacrament adminiſtred by the whole Catholick Church; that our 
Church doth not receive and communicate in; or one Prayer in the Li- 
rurgy owned by the'Catholick Church, with which we do not joyn, we 
will own our ſelves .Schiſmaticks. No, the reaſon we do not joyn in 
ſome Sacraments, and fome parts of the Roman Liturgy, is, becauſe 
they are.late Inventions, and never owned by the Catholick Church. If 
the Romaniſts would- but rake the ancient and modern Liturgies of 
the Church, and collect thoſe Prayers in whoſe Matter and Form they 
all agree, and try us whether we would joyn with them, they would - 
quickly find that we communicate in all the Sacraments and Liturgies 
owned by the Catholick Church ; and we would defire no other -Refor- 
mation of their Service in order to Communion beſides this.. Till this: 
be done, it is great confidence to charge us with Separation fromthe. 
Sacraments or Liturgy of the Gatholick Church : Thoſe Churches that - 
kept to this Rule. neither refuſe our Communion, nor are xcjeCted by us: 
and we have Charity even ſor thoſe that refuſe us theſe Catholick terms, 


that. 
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that are' due, and may be juſtly challenged by every Siſter Church. | 

9 r5. For we confider in the ſecond place, that the generality of the 

Chriſtians in theſe Weſtern Churches were ſenſible of the preat Cor- 
ruptions in Faith and Manners that were crept into the Church before 
the Reforemation : they complained and- groancd under them, and hard- 
ly any'man of Conſcience or Learning but wiſhed they were removed. 
Bur the Power of the intereſted Clergy was ſo preat, and their cruelty 
againſt ſuch-as oppoſed their corruptions and painful DoQtrines ſo exceſ. 
five, that few had courage enough to oppoſe them, till the Diſcontents 
of people became ſo univerſal, that it was impoſſible Force ſhould ſilence 
them any longer ; and then followed the Reformation + which was not 
imputable to Lather, but to the general Preparation and Diſpoſition of 
the World at that time. They were wearied with the Viciouſnels, Folly, 
Superſtition, Falſhood and Tgnorance of the then Clergy, the reviving of 
Learning had opencd their eyes, and awakened them out of their profound 
ſleep of Ignorance. And it is obſervable, that wherever they were left 
to their ſrce choice, and to judge by Senſe and Reaſon, they freely em- 
braced the Reformation. This is viſible in England, Sweden, Holand, 
Switzerland, and in many places of Germayy : they had done fo in France, 
Spain and 7taly, if they had had the ſame Liberty allowed them, and 

therefore their not joining in the Reformation, is not to be reckoned any 
{ree A of thoſe Churches, but is intirely imputable to the fraud and 
' Violence of afew intereſted wicked Clergy and Bigots ; I ſhould not have 
ſaid thus much, if this Gentleman had not forced me to it by his often re- 
peared Queſtions, by asking again and again with what Church we com- 
municate 2 I Anſwer with the Churches of Denmark, Sweden, Holland, 
Germany, Switzerland : All which Churches whatever he ſuggeſts to the 
contrary, we own as Members of the Catholick Church, and embrace 
their Sacraments and Communion. We communicate likewiſe with all 
the knowing and honeſt party of the Churches of France, Spain, and /ta- 
ly, who were left to their free choice, and not circumvented by fraud, 
or forc'd by compulſion. Laſtly, with all Chriſtian Churches in thoſe 
rhings that they retain of our common Chriſtianity ; if they add to, or 
diminiſh from thoſe neceſſary Truths, or Prattices, we arc not obliged to 

communicate in their Errors. 

$ 16. Burt cighthly, He objets, that the Reformers regarded no 
Church at all, that was then extant, no, not their own Biſhops. To the 
firſt, I Anſwer, that he is not able to produce one Article which the Re- 
lormers 
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f formers rejeted, that was received by all the Churches then extant. The 
FT — Catholick Faith is that Faith which is received by all true Churches, at all 
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times, and in all places. If he can ſhew one Article thus received by 
catholick conſent, and yet rejzeted by the Reformers, he will ſay ſome- 
thing : bur till he ſhews ſome ſuch Article, it is great confidence in him to 
charge them with want of regard to the Churches then extant ; the want 
of that regard lies on the Roman Church, who dares define Articles of 
Faith as neceſſary to Salvation without the catholick conſent of her Siſter 
Churches. From which it is plain ſhe has no regard to the Catholick 
Church, but only to her own private Intereſt. 

$ 17. He produces Fox and DoGtor Burnets Teflimony to prove 
that the Reformers had no regard to their own Biſhops, and tells us, 
that we may examine them at leiſure. But their Teſtimonys have been 
examined already, and his Miſtakes made fo viſible, that any one who 
valued Truth, or were aſhamed to be found in a Lie, would, bluſh to pro- 
duce them again. He pretends that the Biſhops were terrified into a Sub- 
mifion to the preterded Reformation and ſo it could not be the volun- 
tary at and deed of the Engliſh Biſhops ; conſequently it was void and null 
in it ſelf. If this be true, "tis a demonſtration that we are not to rely 
on Biſhops or Teachers in matters of Faith and Religion, ſince they may 
be terrified and frighten'd into falſe DoQrine : and if they may be ſway'd 


by Fear , why may not Ignorance , Negligence, Ambition, Intereſt or 


Covetouſneſs prevail with them to teach DoCtrines of Profit, Honour 
and worldly Advantage, ſuch as Purgatory, Indulgence, Supremacy and 
Tranſubftantiation2 What Security, have we of the Determinations of 
the Council of 71ext > of which one of irs members, the Biſhop of 
Five Churches, in his Letter to Maximilian the Emperor, pives this Ac: 
count, We daily ſaw hungry and needy Biſhops come to Trent, Touths for 
the maſt part, which did but begin to have Beards, given over to Luxury 
and Riot, hired only to give their Voices as the Pope pleaſed : they were un- 
learned and oe, yet fit for the purpoſe, in regard of their mpudent Buld. 
eſs. If the aft and deed of frightened Judges be null and void in it ſelf. 
I hope the act and deed of bribed and corrupted Judges is no leſs void 
and null ; eſpecially Judges corrupted by ſuch a Pope as managed this 
Council ; of whom Thuanus, a Roman Catholick, gives this Character, 
tom. 2, part. 3. lib. 38. ad Ann. 1565. Palam iracundus, occulte invidus, 
ad audiendum impatiens & difiicils , in reſponfis acerbus , d:minandi cu 
pidus, wafer , & ſummus diſimulaydi artifex , cum tamen ſimplex & hete- 
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tor haberi vellet ; natura timidus, promptus tamen ad occultandam andacie 
Jpecie formidinem, parum beneficiorum memor, pecuni@ avidus, & ad eam wn 
&ique corradendum wel cum aliend injurid attentus, — in vittu cibi vinique 
profuſus, & in voluptates pronus, que ei ſupremum diem accelerdſſe creduntur. 
[Thar is in ſhort, P:w quartus was paſſionate, envious, impatient, peeviſh, 
ſurly and ambitious, a cheating, diſſembling, cowardly, huffing, ingrateful, 
coverous, oppreſling, gluttonous, intemperate, laſcivous man, by which 
he was believed to have haſtened his own Death. 

This was the Pope that managed and confirmed the Council of 7rex, 
and compiled the preſent Creed of the Roman Church ; and ler the 
Readcr judge whether we have nor reaſon to fuſpe&t the Decrees of ſuch 
a Pope and Council : or whether, we ought to renounce our Senſes and 
Reaſon to comply blindly with them. 

$ 18. Burt 2/y. He alledpes, that the Reformation could not be the vo- 

Juntary a&t and deed of the Engliſh Biſhops, becauſe 7hey held their 
Biſhopricks only during the Kings Pleaſure, and conſequently all they did 
was ul and void in it ſelf. A moſt excellent Rule,if he will but ſtand by ir. 
And from this it unavoidably follows, that all Sentences given by the 
Judges in caſes between the King and ' his SubjeQts are null and void in 
themſelves; becauſe they hold their Places during the Kings Pleaſure : 
All Laws made by thoſe that are in Employments under the King, during 
Pleaſure, that is, a- great part of the Laws now extant, are null and void; 
and perhaps he holds ſome Benefice himfelf during the Kings Pleaſure , 
and fo we cannot be certain that his'printing theſe ſculking Papers, are 
his voluntary at&t and deed; it is'poſſible he may do ir to fecure his In- 
come: and ſo all he fays is null and void, of no force at all. Burt other 
men underſtand other Obligations beſides thoſe of Profir, and we ought 
not to ſuppoſe, that they will violate their Honour or Conſciences to 
ſecure their Preferments. | 

$19. But 3/y. He alledges, that for the meſt part Biſhops of Churches & Di. 
oceſſes were changed -- and ſome committed to one Ward and ſome to another ; 
and yet after all there were but five deprived or committed, and not all 
thoſe for oppoſing the Reformation; as has been made appear beyond con- 
tradiction, one wou'd think, to his ſhame, if he had any. But obferve from 
this what opinion he hasof the Clergy before the Reformation ; there were 
then about 16000 Clergymen in Fng/and, and he would perſwade us thar 
many of the Biſhops and meſt of the Clergy diſſembled their Religion, and 
were all the while Papiſfs in their hearts, If this be true, it juſtifies the 
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Reformers, though they had diſregarded the Judgment of ſuch Paſtors 
and Bifheps ; who plainly ſacrificed their Conſcience, Honeſty and Reli- 
gion to their Gain ; and it had been well done to haverid the Church of 
ſuch a pack of Diſſemblers. But we believe better things of the Clergy 
of that time, than to think ſixteen thouſand Men were frightened out of 
their Conſcience and Religion, becauſe four or five loſt the Profits of 
their Biſhopricks. It is more to be ſuſpected that they diſſembled in 
Qucen Mary's time, when twelve thouſand were turned out, and above 
two hundred perſons burnt. | 

$20. The ninth ObjeQion againſt the Reformers is, that the good 
people of theſe Nations never dreamt of a thing call'd a Republick, or free 
ftate before the bleſſed days of Reformation. Confidence and Ignorance 
put a Man upon many deſperate attempts and harden him againſt bluſh- 
ing when he fails of ſucceſs. And this I take to be this Mans caſe, 
there can hardly be a greater picce of Confidence than this Aſſertion, or 
greater Ignorance than to aſcribe the Dreams of a Republick, to the free 
uſe of the Scripture. For firſt, if by good People, he mean ſuch as are 
really good, they never dreamt of a Republick ſince the Reformation ; 
if he mean bad people, they dreamt of it long before the Reformation in 
the days of Henry III. when they diveſted the King of his Regal Power, 
and appointed- 24 to be Confervators of their Liberty. And the long 
Series of the Barons Wars was nothing elſe but the ſtrugling of a Faftion 
under pretence of the Liberty of the Subjett againſt the Kings Power. 
In which Smon de Montfort, the Son of him who had ſlaughtered fo ma- 
ny Hereticks was the chief. But ſecondly, it is great Ignorance roaſcribe 
the dreams of a free State to the Reformation, or to: the free uſe of the 
Scripture, ſince it was near a hundred years after that Liberty allowed 
the People of theſe Nations, that theſe Dreams came into the Heads 
of a few. Thirdly, Thoſe Dreamers {cldom pretended Scripture, as the 
reaſon of their Dreams; on the contrary, they founded their Pretences 
on the Law of Nature, and the Original Right of Mankind, and the 
chicteſt difficulty that lay on them in point of Argument was to defend 
themſelves againſt the Scriptures, which are in no ways favourable to a 
free State. 4. Men dreamt and- erected free States in the very depth of 
Popery ; witneſs the States of Yenzce, Florence, Lucca, Piſa, if the Origi- 
nal of thefe States be inquircd into 'twill be found that they roſe by Re- 
bellion againſt the Eaſtern Emperours firſt, and then againſt the Weſtern 


by Inſtigation of the Pope. 5. Thoſe places are as tenacious of their 
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Liberties that have not the uſe of Scripture, as thoſe who have. The little 
Republick of Norcza, that admits no Man who can ſo much as Read to 
be a Governour, love their Liberty as well as Geneva, where the Scrip- 
rures are freely uſed. Yenice, Genoua, and the Popiſh Cantons of Swzr- 
z2erland, are as Jealous of their Freedom -as Holland. Sixthly, People 
live under Monarchies as peaceably in reformed Countries, as Popith ; 
and with this advantage, that they do it of themſelves, without force : 
Whereas in moſt Popiſh Monarchies they are forced to keep a conſtant 
ſtanding Army to keep SubjeQts in awe, witneſs France, Florence, Naples, 
Sicily. Seventhly, The Dreams of 'the good People of theſe Kingdoms 
were only ſome Images they had received from the praCtice ot their 
' Popiſh Neighbours, their Covenant was tranſcribed ſrom the Holy 
League; their Committee of Safery, from rhe Council of Sixteen in Pa- 
ris ; and the Pretences of the Parliament to command the King from 
the Pretences of the general Aſſembly of France, not only to control} 
bur depoſe the Monarch, exclude the right Heir, and eleCt a new King. 
Laſtly, Compare with the Republicans in England, the general Aſſem- 
bly and Supreme Council of the confederate R. Cs. of reland, and this 
alone will demonſtrate, that the Dreams of a free State are not peculiar 
to the Reformed, or any way imputable to Mens underſtanding Scrip- 
ture, according to every Mans Judgment of Diſcretion. So then, if 


theſe be zhe News he pretends to ze/l us, he ought to be puniſhr as a Pub- 
liſher of falſe News. - 


CHAP. 


$r. þ Þ HE fourth thing in his Paper, is his Apology for Roman Ca- 
tholicks. I find only three or four things of this nature. 

Firſt, Then he tells us, that his Paper doth not deny the modeſt uſe of 
Reaſon in Matters of Religion but that it ought to be governed 
by the Grace of God, that u, with Charity and Humility. Tt he will but 
allow Senſe and Reaſon to be good Judges in Matters of Faith when 
uſed with Modeſty, Charity and Humility, he might have faved the 
labour . of Writing his Letter. For: no Proteſtant ever pleaded for 
their being Judges in any other Senſe. It ſeems then his Paper has a 
wrong Title pur to it. It ought to be a Letter to a Friend ſhewing the 
vanity of this Opinion that every Mans Senſe and Reaſon when RR | 
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with Preſumption, Uncharitableneſs and Pride ought to guide him in matters 
of Faith; or rather thatevery Mans Paſſion, not Senſe or Reaſon ought to 
guide him, for that is truly the Caſe : Since a Man who uſes his Reaſon 
without Modeſty,Charity,or Humility is not guided by his Reaſon but his 
Paſſion. If he had ſtated therefore the caſe, before he pretended to dif- 
pute, which he never yet did, he would have found no Adverfary to con- 
futc. I would only defire him to tell us, who ſhall be Judge, whether a 
Proteſtant is guilty of Preſumprtion or Pride in the uſe of his Reaſon ; for 
theſeare Vices tranſafted in the Mind,and only God and a Mans own Con- 
fciencecancertainly know them. So thar afterall, a Man muſt be left to 
judge for himſelf at his own Peril. His Soul is at ſtake, and if he will de- 
ccive himſelf with Partiality, Prejudice, Prefumprtion, or Pride, he may 
damn himſelf as well by them as by any other Sin, and no Body can 
hinder him. 

s 2. But Secondly, he pleads for himſelf, that the uncertainty of Reaſon 
z# ſuch, that a Wiſe Man cannot truft it, when it contradids the received 
. Faith of the Church. To which I Anſwer, that how uncertain ſoever he 
pretends Senſe and Reaſon to be, God has given us no other Faculties to | 
govern us in all the important affairs of Religion and Life : And therefore 
he who diſputes againſt the certainty of theſe, diſputes againſt God, and | 
undermines not only the Chriſtian Faith, but all Religion. But Secondly, © 
Senſe and Reaſon are nor uncertain in all things : I am infallibly certain' 
from my Reaſon that two and three make five, that Murther and Re- 
bellion are Sins ; that there is a God, and that he ought to be worſhiped. 
I am infallibly certain from my Senſes, that I have this Paper "which I 
Anſwer before me ; and if all the Authority in the World ſhould de- 
rermine againſt any of theſe, I ought to deſpiſe it. I have as much 
certainty that Tranſubſtantiation is falſe, and the Roman Church has 
erred, as that there is a Roman Church ; in theſe there is no uncertainty 
at all, though in remote and difficult things a Man may be uncertain; 
yet in theſe that lie near, every Mans Senſe and Reaſon are infallible, it - 
he will truſt them. Thirdly, Suppoſe Senſe and Reaſon were uncertain, 
yet ſince we have no other Faculties which we can truſt, we ought to 
make the beſt of them, and uſe the more care, diligence, and caution in 
the uſe of them, and be the more earneſt with God in continual Pray- 
ers to obtain his aſſiſtance to ſtrengthen theſe Faculties, to ſecure them 
from Errors, or pardon our miſtakes if we fall into any. Fourthly, 1 
would willingly know what Church that is, whoſe recezved Faith Reaſon 
C0#8- 
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contradifts; a man has no way that we know to diſtinguiſh a true Church 


+ ſrom a falſe, bur by examining the Authority and Faith of each by his 


Senſe and Reaſon. By theſe he muſt chooſe his Church if he att rational- 
ly. If therefore he find his Senfe or Reaſon contradict the Faith of a- 


- ny Church, he necds no other niotive to convince him thar this is a faiſe 


Church. We are aſlured that neither contradif& the received Faith of 
the Church of Chriſt, and whoever aſſerts the contrary muſt be eſtcem- 
cd by all thinking men a friend to Atheiſts. If a man were to convince 
a Jew or Turk, all that he could defire were to make him own that 
Senſc and Reaſon contradiCted the received Faith of his Church. If af- 
ter the Turk or Jew own'd this, he ſhould continue in that Faith or 
Church, all the reaſonable part of -the world would judge him ſelf-con- 
demned, and that it was mter obſtinacy and perverſneſs, that kept him 
in his Error ; for which, without Repentance, he would undoubtedly be 
damned. Yet herc is a Gentleman that vindicates him in his Obſtinacy, 
and would perſwade us that Modeſty obliges a man not to truſt his Reaſon 
when it contradicts the received Faith of the Church. But. pray God 
preſerve us from ſuch a Faith and Church as Senſe and Reaſon contradict. 
All wiſe men will renounce them as ſoon as they perceive it. 

S$ 3. But thirdly. He pleads in favour of their Church, that ſhe is-a 
true Church of Chriſt, retaining all the Fundamentals of Chriſtian Religt- 
0 and then at the ſame time to be drowned in damnable 1dolatry, and 
to err in matters of Faith w a ftrange Riddle among Proteſtants, and harder 
to conceive than Tranſubftantiation. Now this is a plain Falſhood ; ſince 
this may be a Riddle to ſuch as this Writer, - but is none at all amongſt 
Proteſtants, who can as caſily conceive the Roman Church to retain 
all the Fundamentals ot Chriſtian Religion, and yer be puilty of Idola- 
try, as they can conceive a man to have all his Limbs, and yet be fick 


_ of the Plague. He has been told long ago whar Idolatry is confiſtent, 


and what is not conſiſtent with the Being of a Church : he might 
likewiſe have heard, that there is a great difference between Matters 
and Eſſentials of Faith, and that an Error in the Eſſentials of Faith de- 
ſtroys the Being of a Church, though every Error in Matters of Faith 
doth not, and he hath not objected one Word or Syllable againſt all this ; 
yet he writes on, and commits the ſame miſtakes, as if he had never been 


. told of them: bur it is the way of ſome of his party ro take no notice 


when they arc anſwered and battled, but to ſtart a new thing, which is 
generally 
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generally the old anſwered Arguments in a new dreſs; and if a man will- "'Y 


not blot'more Paper to repeat his Anſwers, as they have done the Ar- 
ouments, they cry out 'Tis unanſwerable, This Gentleman has twice 
ſhifred off replying by this Arrtifice, and till ſtarts from the buſineſs 
in this very Argument of the Conſiſtency of Idolatry with a true 
Church, and yet has'not becn able to produce one new thought upon 
it, or in the leaſt attemprt the Defence of his Arguments. And let R. Cs. 
pretend what they will, while we find in Scripture that God owned the Ten 
Tribes, notwithſtanding their Idolatry, for his People and a true Church, 
*cis a demonſtration thar Idolatry and a true Church are not inconſiſtenr. 
And whereas he alledpes, that their /dolatry it feems u very harmleſs; 1 an- 
ſwer, that ſuch as fall into it for want of Information, or through invincible 
Pcejudices,we hope will obtain Mercy from God, to whoſe righteous Judg- 
ment we leave them. But our concern and duty is, to keep our ſelves free. 
irom it; ſince by Gods Goodnefs we know the guilt and hazacd thereof. 


s 4. The fourth thing. he pleads for his Church is, that we allow every. 


Man his Judgment of Diſcretion, that w, a Liberty to think, or not think as 
we do in matters of Religion and then he ſees mo? how we can 
find fault, much leſs perſecute any Mans Opinion, without contradidting our 
ſelves. This is a Conctufion might very well be. expeCted from a Man 
that had renounced Senfe and Reafon, and from none elſe. By this Ar- 
gument, becauſe St. Pau! not only allowed but commanded the Corin- 
thians, x Ep. 10.15. to judge what he ſaid; therefore it any perverted his 
Words he muſt not find fault with them. Art the ſame rate of Reaſoning; 
becauſe a Man reters a matter to'Arbitrators, and allows them to judpe it, 
thereſore though they do never fo maniieſt injuſtice, he ſhall not blame 
them. Becauſe God ſer Good and Evil before Men,and allowed them to 
chooſe which they would, therefore he ſhall not puniſh them whenthey 


do Evil. Becauſe Foſbus, chap. 2.4. t 5. allows the people to choofe thu: 
day whem- you will ſerve, whether the Gods which your Fathers ſerved, 


or the Lord. Therefore it he ſtuck to thu Principle, he could 
not find fault with them though they choſe to ſerve ſtrange Gods. 
But this. Gentleman doth not obterve that in all theſe Caſes though eve. 


ry Man be allowed his Judgment ot Diſcretion; yer it is at his peril, , # 
that is, as he will anſwer it tro God and the Mapiſtrate. It a Man through...” 
Paſſion, or Prejudice think amiſs in Religion, he muſt anſwer it to God,. 
and he is obliged, as he tenders his Salvation to be carcſul and ſincere in. © 
' his Judgment ; and as he muſt Anſwer tor his Opinions and Thoughtsto 
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SF, Fl fo hewnltanhees for his ourward Aftions: iO 
- {NE any thing againſt the Peace or Safery of thSKiri 
+ W 7g *tis at the peril of his Life, Fortune, orEiberty. So notwithſtand. 
þ - + ingoqur Principle,an Heretick,that is, a wiſful perverter of the Faith may 
2 - may bedamned; and a Thief, or Rebel may be-hanged : And if the 
4. conſideration of this hazard will not make Men: carciul in matters _ 
=. © Judgment, and honeſt in matters of Practice, I confeſs we w Rage enters 
to oblige them. The Roman Church. 'cis true has ſome ways to os 
.} Font Hereſies and reduce Hereticks, which we want. Ons is (ad x 
which ſhe practiſed univetſally before rhe Reformation, and. at, preſent 
keeps up in Spain and-Zraly. The ſecond is, Croilado's, of: Levying Ar- 
, mies, by propoſing to them the Pardon of their Sins for rooting out He- 
- = 2 --refie ; thus ſhe ſerved the Albigenſes and Bohemians. The third, is the 
5+ Pk Holy Office of the Inquiſition, by which ſome hundred thouſand Here. 
{0s have been diſpatched, more than ſuffered of Chriſtians in the Hea- 
FEES \ then Perſecutions. The fourth is the new art of Dragooning,which i is found 
Ld Wn ; much more cffcCtual way of determining Controverhies in France than 
þ 4 Xe nan Reaſon. As tor theſe ways of concluding Mens Judgments and 
$00: 168 g them, we muſt own we. want them, and I hope ever ſhall. 

- Thos [exe {if ic beany immodeſty to condemn them, © cannot deny bur weare- - 
EEE ily of ic; and think Schiſms and Herefies, and all other Inconvenien- 
Mchar ariſe jrom the miſtaken uſe of Senſe and Reaſon. _—_ more 
; Ok ora oC than theſe. 
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ENS 5s ANIMADVERSION. 


EE-FqÞO fatisfie the Reader, that the Author of this Letter is not only weak in his Reaſons Q 
"IIA | ,"burignorant, or careleſs in Matter relating to the Church. Let him take one ex- 
; 1. He cells us, that the firſt Council of Nice was about. the year 318 after 
; e Council was really in the year 325, but the number of the Bikops that 
58 % as313. He had heard ſomething of this number 318. bur as appears, he did 
1 ot hr a6 Eharher! it belonged tothe Biſhops or the years ; 'and for wantotf 3 little'pains 
-x0infe Fn m himſelf by the ule of his Senſes, he ignorantly applys the number of the Bithops 
ho ME ounct to the number of the Years. In ſuch miſtakes men are apt to fall 
7 iſtory of the Church from Oral Tradition,that is, Hear-ſay,and not from Books. 
"% I nc yet this Oral Traditiony/Or Hear-ſay ; Which leads this Gentleman into ſuch palpable mi- 
; Ef ikes is the chief thing that Ones Catholics Sane, to oppoſe againſt Senſe, Reaſon, and 
oundation of their Faith and Religion. 
-# *- Scripture, as the F t and Relig "SS 
Rryaes;. Page 28. line 28, inſtead of Fu us, read berween us and, page 29. line 35. in- 
#hend of” es read greateſt. | FS iS 3 
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